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Approach – Answer: Sociology Mains Mock Test 4-(181) (2014) 

 

1. (a) Sects and Cults.                                                                                                                                                         12.5 

Answer format: 

Max Weber and Troeltsch, described ‘religious organizations’ as falling along a continuum, based on the 

degree to which they are ‘well established’ and ‘conventional’. Churches lie at one end (conventional and 

well established), Cults lie at the other (neither) and Sects fall somewhere in the middle.  

The  growth of sects and cults can be explained either in terms of  i) why particular individuals choose to join,  

ii) terms of wider social changes. These are however, closely linked since social changes affect the number of 

people available as ‘potential recruits.’ Bruce attributes the development of sects and cults, to a general 

process of ‘modernization and secularization.’ According to him, the weakness of more ‘conventional 

institutionalized religions’, has encouraged some people to consider ‘less traditional alternatives’. 

• A sect is a type of religious organization that stands apart from the larger society. They form an exclusive 

group. 

• Sects were originally groups which broke away from the dominant religion in a society because of a 

‘disagreement’ over the interpretation of the religion. They are an ‘off shoot’ of an existing religion, 

formed as a result of schism.  

• According to Bruce, the original sects were a product of the ‘upheavals of the reformation’. However, 

some of them developed to become denominations which were tolerated as religious diversity became 

more accepted.  

• Sects tend to believe they possess a ‘monopoly’ on religious truth.  

• Sects are not organized through a hierarchy of paid officials. If central authority exists within a sect, it 

usually rests with a ‘single charismatic leader’.  

• Members of a sect are expected to be deeply committed to its beliefs.  

• Members  join  voluntarily  as  adults,  and  willingly  adopt  the  lifestyle  and  beliefs  of the  sect.  Sects 

exercise a stronger control over individuals’ lives.  

• Cults, on the other hand, are ‘new religions’, or at least they are ‘new’ in a particular society.  

• Cults may result from ‘cultural importation’, where a religion from other societies is introduced into a 

society. Thus, Eastern religions introduced into the USA are examples of ‘imported cults’. Some cults, 

though, are entirely new, result from ‘cultural innovation’.  They are unconnected to existing religions.  

• A cult tends to be more ‘individualistic’, as it lacks a fixed doctrine.  

• Cult, is a ‘loosely knit group’ organized around some common themes and interests, but lacking any 

‘sharply defined and exclusive belief system.’   

• Cults tolerate other beliefs. Their own beliefs are often so ‘vague’ that they have no conception of 

heresy.  

• Cults often have ‘customers’ rather than members. These customers may have relatively ‘little 

involvement’ with any organization once they have learnt the ‘rudiments  of  the  beliefs’  around which 

the cult is based.  
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• According to  Bruce, in an increasing secularizing world, in which people are less likely to hold strong  

commitments,  cults  have  become  more  popular. These  require’  fewer  sacrifices’ and  ‘less 

commitment’ than  churches  and  sects  and  are  therefore  more  tolerable  to  a  modern  clientele. 

However, a small number of people are willing to join the ’stricter sects’.  

According to Hadden and Powe, the terms sects and cults. generally have ‘negative connotations’, as they 

lack the respectability, that comes with being well established for a long time. Therefore, they are generally 

studied as ‘new religious movements’. It has also been pointed out that the distinctions are based on  the 

study of European and US religions and there is much debate over how well they apply to the non-Christian 

world. 

 

1.  (b) Forms of Family in contemporary societies.                                                                                                       12.5 

Approach:  

• Introduction : Single ‘over riding norm of family life’ challenged  

• Theory of family diversity : Rapoport, Dimensions of family diversity  

• Instances of variations or plurality of forms of family life  

• Factors (reasons) for plurality of forms  

• Conclusion: Challenge to the idea of variations in forms of family life  

Answer format: 

It has generally been assumed that a ‘single type of family’ is dominant in any particular era. Modern 

industrial societies are characterised by nuclear families, elementary or modified. However, recent research 

has suggested that such societies are characterized by a ‘plurality or diversity of household and family type’.  

The feminists  have challenged the ideology  of “the monolithic family”, which evaluates the  nuclear  family  

with  a  ‘breadwinner  husband  and  a  full-time  wife  and  mother’,  as  the  only  legitimate family form.  

The theory of ‘family diversity’ was advocated by Robert, Rhona Rapoport. According to them, a ‘greater 

range of family types’ is being accepted as ‘legitimate and normal.’ Family diversity has become a global 

trend. They identified distinctive elements of family diversity. i) Organizational diversity ii) Cultural diversity 

iii) Differences that result from the stage in the lifecycle of the family.  

Organizational diversity, refers to the variations in family structure, household type, and patterns of kinship 

network. 

Cultural diversity, refers to the differences in the ‘lifestyles of families of different ethnic origins and 

different religious beliefs.’  

There are variations resulting from the different stage in the life cycle. Each family develops and changes 

over time as its  personnel develop and change. Broadly these variations are :  

• Single parenthood can come about through a number of different routes. People who are married can 

become single parents through, i) Divorce ii) Separation iii) Death of a spouse  

• Re constituted families: In this one of the adults has children from a previous marriage. Reconstituted 

families are developing ‘types of kinship connection’, which are quite recent additions to modern 

Western societies. Such families are also referred to step families. 
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• Roseneil believes that the ‘hetero norm’ is increasingly breaking down, and there has been an increase 

in ‘same sex marriages’. These ‘chosen families’ are legally recognised as civil partnerships. 

• Co habitation: A growing number of couples in committed long-term relationships choose not to marry, 

but to ‘reside together’ and ‘raise children together.’  

There are various ‘reasons’ for the continuing trend towards the ‘diversification of family types.’ 

According to Graham Allan and Graham Crow, there is now ‘far greater diversity in people’s domestic 

arrangements.  This diversity is based upon ‘increased choice.’ Now one can exercise greater ‘choice and 

personal volition’ over domestic and familial arrangements. The options are no longer constrained by social 

convention and/or economic needs. 

According to Allan and Crow, family diversity has continued and strengthened in the intervening period. 

Weeks et al. argue that the increasing family diversity can be seen as a part of wider ‘social changes’, in 

which we culturally prioritize ‘individual choice’ and the ‘acceptance of diversity.’  

However, according to Robert Chester, there is little evidence that people are choosing to live on a long-

term basis in ‘alternatives to the nuclear family.’ According to him , some changes were occurring in the 

‘family life’, but he did not see  that as a fundamental alteration in the family. The ‘new family  form  ‘   was  

one  in   which   ‘wives   have   some   involvement   in   the   labour  market, the ‘neo conventional family’. 

The different forms of family life, is thus a reflection of the changes in the structure of the family. The 

statistical evidence indicates increasing plurality in family forms and the variations have been understood, 

through the idea of choice.  

 

1.  (c) Religious Pluralism.                                                                                                                                                  12.5 

Answer format: 

Religious pluralism, refers to the existence of multiple religious groups and different types of religious 

organizations in a society. In other words, there would be groups adhering to ‘different religious tenets’ and 

also people being members of the ‘traditional conventional religion’ or the ‘less conventional alternatives’.   

Religious pluralism , largely stems from two sources, i) from the existence of different ethnic groups with 

their own religious traditions ii) and from the growth of ‘new sects and cults.’  

According to  Steve Bruce, modernization and industrialization bring with them the  ‘social fragmentation’ of 

society into a ‘plurality of cultural and religious groups’. Bruce believes that as a consequence the state can  

no  longer  support  a  ‘single  religion’  without  causing  conflict. 

The  plurality  of  religions reminds individuals that their beliefs are a personal preference, , and no longer 

part and parcel of their membership of society.  

Religious  Pluralism  is    also   reflected  in  the  popularity  of    ‘New  Religious  Movements.’  According   to 

Rodney  Stark and   William   Bainbridge ,the    popularity  of   New  Religious  Movements    is  a   result   of 

conventional religions becoming somewhat weakened. 

Steve Bruce, argues that ‘strong religion’, which dominates    people’s  lives  and  shapes  their   life    in   

profound   ways, cannot  be  widespread   in  a fragmented society.  Weak religion, which is more a matter of 

‘personal choice and  does not claim to be the  only  legitimate  religion,  is  more  suited  to  ‘  fragmented  
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societies.  ‘Weak  religion  is  typified  by   liberal protestant churches, the New Age cults.  

The existence of religious pluralism depends on the existence of freedom of religion. Freedom of religion is 

consequently weakened when one religion is given rights or privileges denied to others.  

However , the result of religious pluralism ,much like capitalism , in advanced industrial nations , has been a 

‘consumer attitude’. People ‘consume’ religion like they do other goods , as religious groups are good at 

marketing themselves as the ‘providers  of social psychological compensators,’ they have been successful. 

 

1.  (d) Household dimensions of the family.                                                                                                                   12.5 

Answer format: 

Family   is   a    basic   social   institution   of   the   Indian   society.  Due  to  lack of  uniform  definitions  of  

the  concept  of ‘ joint’ (extended)    and   ‘nuclear’ ( conjugal) family , A. M. Shah   gave  the  concept  of 

‘household’, to  conceptually  clarify  the   composition  of  the  family. In  ‘Family  in  India   and  Household  

dimension  of  Family  in  India’,   he   defines   household  as  a  ‘strictly   commensal   and   co-resident  

group’.  This   definition   discounts   features of ‘co-parcernership’ (property  sharing)   and  ‘ritual  

corporateness’.   Like  M. N. Srinivas  ,  A. M. Shah   has  also  emphasized   on ‘field  based  study’  as  against  

‘text  book’    based   approach  to  the understanding  of  family. 

In his field –study in Gujarat, A. M. Shah,  classified households into two  groups : a) Simple and b) 

Compound.  Simple households, were  defined as those which consisted of whole or a part  of parents  

family. The  simple household had  six  possible compositions: a)man and his  wife  b) either only a man  or  

his  wife  c) man, his wife  and  their unmarried children d)unmarried brother and sister  e)father and his 

unmarried children  f) mother and her unmarried children. Complex households were defined as   those 

which consisted of two or more parental and or part  of parental families. They    had   three   possible 

compositions  a)two  or more parental families b)  one  parental  family plus   part of a parental family  c) 

part of one parental family plus  part of other parental family. 

Pauline Kolenda, has proposed a twelve type classificatory scheme of household. They being: a) nuclear 

family a) couple with or without unmarried children b) supplemented nuclear family c) sub nuclear family d) 

single person household e) supplemented sub nuclear family f) collateral joint family g) supplemented 

collateral joint family h) lineal joint family i) supplemented lineal joint family j) lineal collateral joint family 

k) supplemented lineal collateral joint family l) residual category, others 

Based on these household studies, the following pattern of household composition has been observed.  

• Nuclear  households  are  usually more  numerous than joint household  . 

• Due to various factors like  population  growth, increasing longevity, greater pressure on land and 

housing, the average size of household has actually been increasing .  

• Households, like individuals have a ‘life cycle of development’ i.e., household expansion, fission and  

replacement with wider socio-economic forces. This phenomena is termed as ‘developmental cycle of 

the domestic group.’ For instance, a married couple begin their conjugal life in the household of the 

husband s parents, moving out in due cause ,as their  own family expands or as younger brothers are 

married  and bring their  bride home . As parents age or one of them dies, the parents or the surviving   

parent may  reintegrate their household with that of a married son. 

• Rural households on an average are larger than urban households. Joint households are more 
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numerous in rural than in urban areas. According to Pauline Kolenda, Joint household is strongest in 

North India. 

Though the household study of family offers a new dimension to sociological research, at the same time it 

has certain limitations. Firstly, its inquiry has been restricted largely to ‘quantitative’ and ‘morphological’ 

aspects of household i.e., form/composition at the expense of the other ‘dimensions’ of family life and 

relationships. Secondly, it has also neglected the ‘functional aspect’ of the family in terms of ‘economies’ of 

the household as a unit of production, distribution and consumption. It does not consider the role of the 

family in the organization of human reproduction and in the socialization of citizens. However, the concept 

has enabled a more rigorous, comparative study of households across cultures. 

 

2.   (a) The institution of family, despite it’s ‘functionality’ has not been positively evaluated by many. Discuss.  

25  

Answer format: 

George Murdock, argued that the family performs ‘four basic functions’ in all societies, which he termed the 

i) sexual, ii) reproductive, iii)economic and iv)socialization(education) .Its ‘many-sided utility’ accounts for 

its ‘universality’ and its ‘inevitability’.  

According to Talcott Parsons, the family performs ‘two basic and irreducible functions’, which are common 

to family in all societies. They are i) primary socialization of children’ ii) stabilization of adult personalities. 

However, the view that the family benefits both its ‘members and society’ as a whole has come under strong 

attack. Some contemporary perspectives on the family, argue that the family cannot be seen as performing 

any  particular  functions  on  its  own  ‘in  isolation  from  other  institutions’. Also   some  observers  have 

suggested  that,  on  balance,  the  family  may  well  be  ‘dysfunctional’ both  for  society  and  its  individual 

members.  

Edmund  Leach,  in  ‘A  Runaway  World’,  presented  a  pessimistic  view  of  the  family  in  industrial  

society. According to him, in modern industrial society, the nuclear family is largely ‘isolated’ from kin and 

the wider community. In the past kinsfolk and neighbours gave continuous moral support throughout his 

life. Thrown back  almost  entirely  upon  its  own  resources  the  nuclear  family  becomes  like  an  

‘overloaded  electrical circuit’.  The  parents  fight;  the  children  rebel’.  The  privatized  family  breeds  

‘suspicion  and  fear  ‘of  the outside  world.  Therefore,  Leach’s  conclusion,  is  ‘diametrically  opposed’  to  

the  functionalist  view  of  the family. According to Leach, the family with its narrow privacy and tawdry 

secrets, is the  source of all our discontents. 

R.D. Laing, ‘In the Politics of the Family, presented a ‘radical alternative’ to the functionalist picture of the  

‘happy  family’.  Using  his  ‘phenomenological  approach’,  he  studied interaction  patterns  within  the 

family.  He  refers  the  family  group  as  a  ‘nexus’, where  each  member  is  concerned  about  what  the  

other thinks, feels and does. Within the nexus there is a constant, unremitting demand for ‘mutual concern 

and attention. As a result ‘reciprocal interiorization’ develops. . Laing regards the process of ‘interiorization’ 

as ‘psychologically damaging’, since it restricts the ‘development of self.’  

According to Laing , due to the nature of  ‘nexus’ and the process of ‘interiorization’,  a defensive barrier  is  

drawn  between  the  family  and  the  world  outside.  The members of the family live in a  family ghetto. 

Family members, particularly children, to see the world in terms of ‘us and them’.  
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In ‘The death of the Family’, David Cooper argues that the family is ‘an ideological conditioning device’ in an 

exploitative society, which helps in the ‘reproduction of social labour.’ Within the family, children learn to 

learn to ‘conform and to submit to authority.’ The foundation is therefore laid for the ‘obedient and 

submissive workforce’ required by capitalism  

Eli Zeretsky, analyzing the family from a Marxist perspective, argues that , in modern industrial societies, the 

family artificially ‘separates and isolates’ personal life from other aspects of life. It may  cushion the effects  

of  capitalism  but  it  ‘perpetuates’  the  system  and  cannot  compensate  for  the  ‘general  alienation’ 

produced by such a society. It has become a vital  ‘unit of consumption’. It consumes ‘the products of 

capitalism’ and this allows the bourgeoisie to continue producing surplus value.  

The Feminists have also been highly critical of the family. It has challenged the ‘image of family life’ as being 

based  upon  ‘cooperation,  shared  interests  and  love’,  and  has   shown  that  some  family  members,  in 

particular men, obtain greater benefits from families than others.  

According to Margaret Benston, the amount of ‘unpaid labour’ performed by women is very large and very 

profitable to the capitalists. To pay women for their work, even at minimum wage scales, would involve a 

‘massive redistribution of wealth’. 

Fran Ansley, She sees the ‘emotional support’ provided by the wife as a ‘safety valve’ for the frustration 

produced in the husband by working in a’ capitalist system’. Rather than being turned against the system 

produced it, this frustration is absorbed by the comforting wife.  

Further Post Modernists , Beck and Gernsheim, argue that in high –modernity societies ,  ‘individual 

competitiveness and mobility, encouraged by the job market, run up against the  opposite expectations at 

home ,where one is expected to invest in a collective project called the family. The family is the arena in 

which these ‘contradictions and conflicts’ are played out. Men and women argue over who should do the 

housework and child care .As a result , one  person’s career or personal development takes  a back seat. In a 

world where individualization has proceeded so far ,this causes  resentment.  

The Interactionsts, Marxists , Feminists and Post modernists , therefore have  provided a balance to the 

functionalist  view which  has  dominated  sociological  thinking  on  the  family..  According   to   D. H. 

Morgan, such a presentation of family, has come closer to family life as it is actually experienced than  do 

many of the more ‘orthodox presentations’.  

However , Morgan , notes in his  criticism , of the Functionalists and the Marxists , that they both 

presuppose a ‘traditional model of the nuclear family’, where there is a married couple with children, with 

the ‘husband being the breadwinner’ and the wife responsible for housework. Further the Feminists, have 

ignored the possibility that women may have  ‘fought back’ against such exploitation and had some success  

in  changing  the’  nature  of  family  relationships’.  Furthermore,  the     above   approaches    are  not 

usually prepared to concede that there may be ‘positive elements to family life’. 

 

2. (b) Identify the causes of ‘religious fundamentalism’ in contemporary global world.                                       25 

Answer: 

Fundamentalism refers to tradition defended in traditional way. Fundamentalism is sometimes linked to 

violence, particularly terrorism, though this is not always the case. According to  Gabriel Almond,‘ religious 

fundamentalism’ is defined as ‘a discernible pattern of religious militancy by  which self – styled  “true 
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believers” attempt to arrest the erosion of religious identity, fortify the borders of the religious 

community, and create viable alternatives to secular institutions and behaviors.  

Steve Bruce sees fundamentalism as a reaction to modernization.  The process of modernization, according 

to Bruce involves differentiation (religious life is separated from other aspects of social life like   economy,   

state),   rationalization   and   egalitarianism.  All  of    these    processes     challenge  the authority of religion. 

He argues that the main cause of fundamentalism is the belief  of religious traditionalists that  the world 

around them  has changed so as to threaten their ability to reproduce themselves and their traditions. 

According to Bruce, the existence  of a group who feel threatened  by secularization ,one of the processes 

involved in modernization, however is not sufficient to give rise to religious fundamentalism. He highlights a 

number of other factors .  

a) Some religions have more potential for developing  fundamentalist groups than others. Religions 

which do not have a single  sacred text (such as the Bible or Qur’an) struggle to develop 

fundamentalist movements. It makes it more difficult to create a movement claiming to express the 

‘true’ nature of the religion. This ‘ ideological cohesion’ makes it much easier to mobilize people and 

claim their allegiance.  

b) Another factor is the way in which the   belief systems are controlled within a religion. In some 

religions the authority is centralized and the dissenters are unlikely to be able to claim that their 

version of  the religion is more true. On the other hand, some religions are less centralized and 

authoritative knowledge is democratically available.  

c) Religious fundamentalism , also needs a supply of potential recruits. It means that it needs 

‘members of a particular social strata’ that feels especially threatened, dispossessed or relatively    

deprived by modernization.  Ex.  Hamas (Palestine),  has  found  a  supportive constituency amongst 

the young, often unemployed or poor Muslims, who feel resentful at their treatment by Israel.  

Therefore Steve Bruce’s analysis emphasizes that many of the causes of fundamentalism, such as 

modernization and the existence  of groups who are relatively deprived, lie outside religions themselves. It 

is therefore, necessary to look at both wider sociological causes of fundamentalism, and factors    which     lie 

within the religions themselves. He sees fundamentalism as a  ‘rational response’ of traditionally religious 

peoples to social, political and economic changes that downgrade and  constrain the role of religion in the 

public world. The response is rational, as Bruce believes that the threat to traditional religion from 

secularization is real and very strong. 

In ‘Strong Religion,’ Gabriel Almond et al. also trace the cause of fundamentalism to the social changes 

associated with ‘modernization and secularization.’ According to Almond et al., fundamentalism can be 

understood at  two levels. i) Structural level ii) Human choice and leadership.   

i) The structural level is concerned with ‘long – term contextual conditions’ such as structural 

unemployment, the existence of persecuted ethnic groups or dislocated people, social changes such as 

secularization, or economic situation. The central ‘structural’ cause of fundamentalism is  secularization. 

Almond et al also think that education and communication are important. For ex. the growth of higher 

education in the USA tended to undermine traditional religious beliefs and increased the influence of 

rationalism. This in turn encouraged some Christians to feel beleaguered and turn to fundamentalism.  The 

development of communications has led to globalization, and with it the influence of Western secular   

rationalism    has  spread     to   non  –  Western    countries,  however,  it  has   also   provided opportunities 

for fundamentalists to organize and spread their message. Many fundamentalist groups have made 
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extensive use of the media, including starting their own TV stations. The media allows the ‘demonstration 

effect’ or copy – cat behavior such as some suicide bombings.  

A strong civil society, can help to diffuse the anger and resentment which can fuel fundamentalism. 

However,  inequality and deprivation tend to encourage strong religious beliefs. The    final    structural     

cause    mentioned      by  Almond  et  al.    is    Western   imperialism. Fundamentalism is often tied up with 

nationalist movements against Western control and influence  in   former   colonies    and   countries    with   

pro  –  Western   regimes.   Ex,   is   the   Iranian revolution (1979) against the Shah, who was supported by 

the USA and other Western power.  

Structural factors might create the general situation in which fundamentalism islikely to develop, but  

specific historical events help to determine whether this is translated into actual movements.  

ii)  Even when other factors create the  right conditions for fundamentalism, it mostly develops with  

‘religious leaders’ who can mobilize large numbers in support of their beliefs. Religious leaders are needed to 

persuade people to follow a fundamentalist path.  

Leaders may be of different types. Ideological catalysers are charismatic individuals who are able    to   gain   

a    loyal    following due to the force of their personality. Ex. Ayatollah Khomeini (Iranian Revolution) In 

contrast, Organizers and  coalition makers rely more on their bureaucratic and political skills to lead a 

movement.  

Almond  et  al.  therefore  conclude  that  fundamentalism  will  only  thrive  when  the  right  combination  of 

structural factors, chance factors and leadership comes together at a specific place and time.  

Therefore, broadly the causes of fundamentalism have been primarily understood as a response to Western 

secularization among poor, relatively deprived groups, or groups  who feel threatened by social change. As 

the  forces  of  modernization,  progressively  undermine  traditional  elements  of  the  social  world, 

fundamentalism has arisen in defense of traditional beliefs. 

 

3. (a) Critically examine the ‘functional theories of religion.’                                                                                       25 

Answer: 

The functionalist perspective examines religion in terms of ‘society’s needs.’ According to this perspective, 

society requires a certain degree of ‘social solidarity, value consensus, harmony and integration’ between its 

parts.  The  function  of  religion is  the  contribution  it  makes  to  meeting  such  ‘functional  prerequisites’  

of maintaining social solidarity. Major contributions to the functional theories of religion have been made by 

Emile Durkheim, Talcott Parsons and Malinowski.  

Emile Durkheim illustrates through his study of a small scale society, (totem) that the function of religion is 

to promote social solidarity. Religion, as a system of beliefs and practices, is nothing but society divinized, 

which in turn binds together members of the society. The collective conscience further permeates the 

individual conscience through religious rites.   

Talcott Parsons in his analysis of religion, proposes that religion provides ‘general guidelines’ for conduct 

expressed in a variety of norms.  Religion   by   providing    general  principles   and   moral   beliefs   ,  helps  

to  provide   the    ‘value consensus’ ,  necessary    for   the    order  and  stability    of   society.  
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Malinowski, sees religion as promoting social solidarity. However, he identifies ‘specific areas’ of social life , 

with which religion is concerned, these being situations of  ‘emotional stress’ that threaten social solidarity. 

‘Anxiety and tension’, produced during ‘crises of life’, tend to disrupt social life. Therefore inall societies , 

these ‘life crises’ are surrounded with  ‘religious rituals and ceremonies’, which control the stress and anxiety 

that might disrupt society.  

Such a positive evaluation of religion as expressed in the functional analysis , has  however been critiqued by 

many scholars . They have argued that the functionalist perspective emphasizes the ‘positive  contributions’ 

of  religion  to  society  and  tends  to  ignore  its  dysfunctional  aspects. 

With its preoccupation with ‘harmony, integration and solidarity’, functionalists neglect the many instances 

where religion  can  be  seen  as  a  ‘divisive  and  disruptive  force.’  The    functionalist   analysis   gives    

little consideration   to    hostility   between   different   religious groups within  the  same    society,  such  as 

Catholics and Protestants in Northern Ireland, Shia and Sunni Muslims in Iraq, Hindus and Muslims in India. 

In such cases religion can be sees as a ‘direct threat to social order.’  

Emile Durkheim’s positive view of religion can be more suitably applied to ‘small, non-literate societies,’ 

where there is a ‘close integration of culture and social institutions’, and where members share a ‘common 

belief and value system.’ His functional analysis is less relevant for understanding the role of religion in 

modern societies, which have many subcultures, social and ethnic groups, specialized organizations, and a 

range of religious beliefs, practices and institutions.  

R K Merton, argues that religion can be dysfunctional for society also. Religion can also be the basis for 

conflict also. Religious wars, religious terrorism, and religious genocide have contributed to some of the 

most violent and tragic episodes of world history. For instance, in the Middle East, differences between 

Muslims and Jews have caused decades of political instability. These conflicts are not solely religious, but 

religion plays an inextricable part.  

The link between   religion and ‘social inequality’ is an important part of Marxian analysis of religion. Karl   

Marx , saw  religion  as  a tool  for  ‘class  oppression’. According  to Marx, oppressed  people  develop 

religion,  with  the  urging  of  the  upper  classes,  to  soothe  their  distress.  Religion  as   a   part   of   the 

superstructure maintains the existing system  of ‘exploitation’, by offering an ‘illusion of hope’ in a hopeless 

situation, thereby preventing an overthrow of the system. Religion thus is a form of false consciousness  

because it prevents people from rising up against oppression. Religion is however not solely the ‘province of 

oppressed groups’ as the ‘ruling classes’ adopt religious beliefs to justify the position both to themselves and 

to others. Therefore, Marx saw religion   as promoting stratification, as it supports a hierarchy of people on 

earth. The Marxian analysis of religion, hence, highlights the negative side of religion ,  though it may help in 

the maintenance of social order , which is inherently exploitative.  

The Feminist perspective ,  understands religion by focussing specifically on gender inequality. The feminist 

theorists assert that although women  are typically the ones to socialize children into a religion, they have 

traditionally held very ‘few positions of power within religions.’ They view religion  as primarily a  ‘patriarchal 

structure’ involving power relations. A few religions and  religious denominations are more gender equal, 

but ‘male dominance’ remains the norm of most.  

Jean    Holm,   reviewed    some    of   the    ways  in   which  women are    subordinated by   contemporary 

religions and  devalued  by different religious beliefs. According to her  , while the classical teachings of many 

religions have stressed ‘equality’ between  men and women , in practice women have usually been far from 

equal. In  Japanese folk religions women are responsible for organizing public rituals, but only  men  can  
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take    part  in  the  public  performances. In Buddhism, both  men  and  women  can  have  a religious  role,  

as  monks  and  nuns,  respectively, however,   all  monks   are  seen  as  senior  to  all  nuns. Orthodox 

Judaism , only allows males to take a full part in ceremonies. In Islam, in some regions, women are not 

allowed to enter mosques for worship, and men have made all the legal rulings. In  Hinduism only men can 

become Brahmanic priests. Sikhism  is perhaps the most egalitarian of the major religious, since all offices 

are equally open to men and women. However, only a small minority of women have significant positions 

within the religion.  

According to , Simon be Beauvoir, religion acts for women in very similar ways  to those in which Karl Marx 

suggested religion could act for oppressed classes. Religion can be used by the  oppressors (men) to ‘control 

‘ the  oppressed group (women) and it also serves as a way of compensating women for their ‘second – class 

status.’ In modern societies, ‘religion seems much less an  ‘instrument of constraint’ than an ‘instrument of 

deception’. Women are portrayed by religion as being closer to God than men, even if they are unlikely to 

hold positions of power within religions. Therefore , women are deceived by religion into thinking of 

themselves as equal to men, despite their ‘ evident inequality.’  

The functional view point of religion, being  an important factor of maintenance of social order has also   

been   challenged  by   Max   Weber.  Weber    believed    that    historically   religion   has   been   a 

‘precipitator of social change’. In his work ‘The Protestant Ethic and the  Spirit of Capitalism ‘, he contends 

that in Western European countries ,  the Protestant ethic (Calvinstic sect) , has been the main causal factor 

in the emergence of modern capitalism. He established a positive co r relation between modern capitalism 

and the protest antethic.  

According to  Symbolic interaction viewpoint , religion is ‘socially constructed’. Through various rituals, 

from daily prayers to annual religious observances ,people sharpen the distinction between the ‘sacred and 

the profane.’ Peter Bergerclaims that placing our small, brief lives within some ‘cosmic frame of reference , 

gives us the appearance of ‘ultimate security and permanence.’  

Though the positive evaluation of religion , in the functional analysis has been critiqued from various 

viewpoints, religion still is a very ‘powerful force’ in contemporary societies , both at the level of social 

structure and the individual , as asserted by the functionalist. 

 

3. (b) Patriarchal values’ reinforce ‘gendered roles’ in society. Analyze the ‘sexual division of labour’ in the 

light of this statement.                                                                                                                                                     25 

Answer: 

Sexual division of labour: ' Household' and 'paid labour market' 

Evidence for 'gendered' division of labour: i) Aan Oaklay- 'double burden' 

                                                                                          ii) Hoschchild: 'second shift' 

Reasons for 'gendered division of labour': Patriarchal value system: human capital theory (paid labour 

market) / private and public patriarchy( household/paid labour market) 

Conclusion: contemporary changes seen in renegotiation of gendered roles varies across class, age, sex. 
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4. (a) Evaluate Max Weber’s ‘theory of religion’ as a ‘factor of social change.’  20 

Answer format: 

Religion  may  be  a  factor  that  ‘impedes’  social  change  or  it  may  help  to  ‘produce’  it.  According  to  

the Functionalists, Marxists and Feminists religion acts as a ‘conservative’ force and it is  changes in society 

that shape religion. 

 From the functionalist perspective, religion provides shared beliefs, norms, values and helps individuals to 

cope with stresses that might disrupt social life. It thus facilitates the continued existence of society in its 

present form. According to Karl Marx, religion maintains the status quo, though in the  interest of the ruling 

class, rather than society as a whole.  

Most sociologists argue that changes in society lead to changes in religion. According to Talcott  Parsons, as 

society develops religion loses some of its functions.  

For Karl Marx, a change in the infrastructure of society would lead to changes in the superstructure, 

including religion. Few sociologists have claimed that changes involved in the advent of post modernism and 

globalization have produced changes in religion.  

Max  Weber has  however  argued  that  ‘religion  can  cause  social change.’  According  to  Weber,  in  

some circumstances, religion can lead to social change,  although shared religious beliefs might integrate 

asocial group, those same beliefs may have repercussions which in the long term can produce changes in 

society. Contradicting Karl Marx, he argued that religion is not always shaped by economic factors, and 

under certain conditions, the reserve can occur, that is religious beliefs can be a major influence on 

economic behavior. 

In  his  classic  work  ‘Protestant  Ethic  and  Spirit  of Capitalism’,  Max  Weber  identifies  a  particular  form  

of religion  as  a causal  factor in  the emergence of modern  western  capitalism.  He  however  through  his  

ideal type construct demonstrates that it is only a  certain form of Protestantism that leads to changes in 

society in the form of modern capitalism. Other areas of the world possessed many of the prerequisites, yet 

they were  not  among  the  first  areas  to  develop  capitalism.  For  instance,  India  and  China  had  

technological knowledge, labour to be hired, and individuals engaged in making money. However, what they 

lacked, was a particular form of religion that encouraged and facilitated the development of capitalism. 

Having  established  a  relationship,  a  correlation  between  Calvinism  and  Modern  capitalism,  by  

comparing religion and economic development in different parts of the world,  Max Weber explains how and 

why this type of religion was likened to capitalism. 

The Protestant ethic developed first in the seventeenth–century Western Europe. John Calvin the founder of 

Calvinism, propounded the concept of ‘pre destination’ Calvinistic ethic was based on, ‘asceticism’, meaning 

abstinence  from  life’s  pleasure,  an  austere  lifestyle and  rigorous  self–discipline.  Making–money was  a 

concrete indication of ‘success’ in one’s calling, and success in one’s calling meant that the individual had not 

lost  grace  in  God’s  sight.  It  thus  produced  individuals  who  worked  hard  in  their  careers  or  callings.  

The profits  earned  could  not  be  spent  on  frivolous  entertainment  but  had  to  be  reinvested  in  the  

business. Laziness and time wasting was condemned. Living life in terms of these guidelines was an 

indication that the individual had not lost ‘grace and favour in the sight of God.’  

According  to  Weber,  the  origins  of  the  spirit  of  capitalism were  to  be  found  in  the  ethic  of  ‘ascetic 

Protestantism. ‘The ascetic Protestant had a different attitude to wealth, and this attitude was characteristic 

of capitalism. The essence of capitalism is the ‘pursuit of profit and forever renewed profit’. Underlying the 
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practice of capitalism is the spirit of capitalism, a set of ideas, ethics and values. The spirit of capitalism being 

‘Time is money’. The Protestant ‘interpretation’ of profit–making  justified the activities of the businessmen.  

The Protestant ‘uniformity of life’ aided the capitalist in the ‘standardization of production’. The emphasis on  

the  notion  of  ‘fixed  calling’  provided  an  ethical  justification  for  the  modern  ‘specialized  division  of 

labour.’  Thus,  the  ascetic  Protestant  way  of  life,  led  to  the  accumulation  of  capital,  investment  and 

reinvestment that produced the early businesses that expanded to create capitalist society.  

Critiquing Weber’s  theory  of  ‘Protestant  Ethic  and  the  Spirit of  capitalism’  directly,  Sombart argued  

that Weber  was  mistaken  about  the  beliefs  held  by  Calvinists.  Calvinism  was  against  greed  and  the  

pursuit  of money for its own sake.  

A second criticism points to parts of the world where  Calvinism was strong, but capitalism did not develop 

until much later. For ex.: Switzerland, Scotland, Hungary.  

Marxist, Kautsky argues that early capitalism ‘preceded’ and largely determined Protestantism. According to 

him, Protestantism became the ideology capitalists used to legitimate their position.  

Marshall  disputes Weber’s contention that the pre-capitalist money–making ventures were not organized 

rationally to ensure continued profit. He argues that the medieval merchant classes behaved quite rationally 

considering the conditions of the time.  

Another  criticism  does  not  deny  that  Calvinism  was  an  important  factor  that  lead  to  capitalism,  but 

questioned if it was the religious beliefs of Calvinists that led to them becoming business people. According 

to  this  view,  the  non-conformist  Calvinists  devoted themselves  to  business  as  they  were  excluded  

from holding public office and joining certain professions by law.  

However, Weber’s work does highlight the point, departing from Functionalists and Marxists that  religion 

could be a source of change in certain circumstances  as illustrated in his work of Protestant Ethic and  the 

Spirit of capitalism.  

There  are  other  scholars  who  have  contradicted  the  claims  of  Functionalists  and  Marxists  that  

religion promotes  stability.  G.  K.  Nelson points  to  a  number  of  cases  where  religion  has  undermined  

stability  or promoted  change.  In  Iran, Islamic  fundamentalism  played  a  part  in  the  1979  revolution,  

led  by  Ayatollah Khomeini. In South Africa, Archbishop Tutu was a prominent opponent of apartheid.  

Merideth B. McGuire argues that religion can be a force for change by examining the factors that determine 

whether religion acts as a radical force or not. She identifies four main factors.  

i)  The  beliefs  of  the  particular  religion.  Religions  that  emphasize  adherence  to  strong  moral  codes  

are more likely to produce members who are critical of society and who seek to change it. 

ii)  The culture of the society in which a religion exists. In societies where religious beliefs are central to the 

culture, ex. Latin America, anyone wishing to produce change tends to use a religious legitimation for their 

actions.   

iii)  The  internal  organization  of  religious  institutions.  Religions  with  a  strong,  centralized  source  of 

authority  have  more  chance  of  affecting  vents.  On  the  other  hand,  the  central  authority  might  try  to 

restrain the actions on the part of the organization. For ex. in 1978 at a conference in Mexico, the Pope 

clashed with Latin American Roman Catholic Bishops who were advocating liberation theology. 
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Thus, McGuire provides an outline of the factors determining whether religion acts as a ‘conservative  force’ 

maintaining  the  status  quo  or  as  a  ‘force  for  change.’  The  factors  outlined  help  in  the  analysis  of  

the relationship  between  religion  and  social change,  an  idea  initially  theorized  by  Max  Weber  in  his 

work of ‘Protestant Ethic and the spirit of Capitalism’. 

 

5. (a) The alternatives to the institution of the marriage is leading to its disintegration. Identify the causes. 

comment on the validity of the statement.                                                                                                                  20 

Answer format: 

Alternatives to the institution of marriage: (i) Co-habitation, (ii) Single person household. 

Causes: i) changing values to the institution of marriage. ii) increased individualism, leading to conflicts 

between spouses. iii) increased opportunities to end marital relationships.( divorce legislation). 

Conclusion: Jennifer Somerville, Changes in the institution of marriage and family have been exaggerated, 

due to contemporary changes. i) Vast majority of people still get married. ii) most marriages still continue, till 

one spouse die. iii) most people still live in a household headed by a married couple. 

 

5. (b) (i) Animism.                                                                                                                                                                     5 

Answer format: 

Animism, as a system of religious beliefs, has been explained through the ‘evolutionary perspective of 

religion’. 

Edward B. Tylor,  introduced the concept ,by arguing that animism derives from  man's attempts to answer 

two questions,' What is the phenomena of ‘dreams’ and the phenomena of ‘death’? 

 To make sense of these events, the primitive man invented the idea of  ‘soul’ or a spirit body’ or ‘anima’. 

The ‘soul’ or the ‘spirit body’ is an unseen part of the body which has  the ‘ powers of animation.’ . In 

dreams, the soul temporarily escapes the body and has certain experiences. Whereas in  death ,the 

separation of the soul from the body is final and the body without the soul just rots away. The soul or anima 

, is not tangible and exists over and above the natural ,i.e., ‘supernatural’. The soul is beyond our control and 

therefore very powerful. The  primitive man therefore has an attitude of ‘awe   and   reverence’  towards   

the   soul.    The  primitive  man    propitiates   the   ‘soul’  of   the   dead ancestors . Animistic belief system is 

therefore  polytheistic in nature and is the  first form of religion.  

It has however , been argued that Tylor’ s  theory of religion is conjectural and speculative, based on 

deductive logic and not on field based data. Tylor’s earliest critics also argued that there existed a  pre –

animistic stage ,in the history or origin of religion.  Animatism (manaism) by Marett and Naturism by Max 

Muller, wherein they argued they argued that the ‘supernatural’ exits in all objects animate or inanimate.  

There  is  however  some   evidence   for Tylor’s concept  of   animism,  as   seen   in   the  ‘double   funeral’ 

practise of certain contemporary primitive tribes of India,  Todas and Hos. Also , animistic beliefs are 

substantiated in the practice of ancestor worship in certain communities.  
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5. (b) (ii) Totemism                                                                                                                                                                   5 

Answer format: 

Totemism is a form of religion found frequently in ‘smaller cultures’. Small, and simple’ societies frequently 

have ‘complex systems of religious belief.’ 

According   to    Goldenweiser,  by    totemism   is  meant    that  a  tribe  has  a  ‘social organization’,  which  

is associated  with  a  form  of  ‘supernaturalism’, consisting  of  certain  typical  attitudes  towards  ‘species  

of animals or plants or classes of natural objects’. This attitude manifests itself in several different ways. 

Thus, descent  may  be  traced  from  the  totemic  plant or  animal, the  sibs  of  a totemic  tribe  are  named  

after  the totem.  The  death  of  a  totemic  animal  may  be  ceremonially  mourned  ,totemic  emblems  may  

be  worn  as charms ,ceremonies may be performed to pray for the increase of the totemic species.  

Emile   Durkheim saw  ‘  totemism’  as  the   ‘original  form  of  religion’.  A  totem is  any  species  of  plants  

or animals thought to possess supernatural powers. Each group within the society may have its own ‘totem’, 

including associated ceremonies. The totemic animal, was the original focus of religious activity because it 

was the  emblem  for a social group, the clan .There were communal ceremonies, centered around the 

totem. During these ceremonies , people achieved  a state of heightened emotion, of effervescence, and this 

led to ‘positive feelings’ towards the social group.  

Totemism, as a system of religious beliefs , associated with ‘supernaturalism’ , kept members of a society , 

bound into single moral community. 

Emile Durkheim’s  study of Totemism, has been critiqued , on grounds that Durkheim studied only a small 

number of aboriginal tribes, which were somewhat  atypical  of other types of Aboriginal tribes . Therefore, 

the argument that Totemism, was the original form of religion, stands questioned. 
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