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Approach – Answer: Sociology Mains Mock Test 6-(183) (2014) 

 

1. (a) Westernization                                                                                                                                                          12.5 

Answer format/References: 

• It is a term, coined by M. N. Srinivas. It refers to all ‘cultural changes and institutional innovations’, in India, 

as we came into political and cultural contact with the ‘western nations’, specially Britain. It refers to the 

changes brought about in ‘Indian society and culture’, as a result of over 150 years of British rule. 

• It includes a ‘scientific approach’, emphasis on ‘materialism’, rather on spiritualism, ‘individualism’, liberal 

approach towards various problems of the society, ‘humanism’, ‘equality’, ‘egalitarianism’ and 

‘rationalism’. 

• The impact of Westernization  on Indian society has been   observed in a number of spheres. It has 

influenced ‘caste system’ and the lessening rigidity may be assigned, to   the impact of Westernization. It 

has induced a number of ‘social reform movements.’  Usually   the westernized ones live minimally in the 

universe of caste and maximally within the universe of class. 

• M. N. Srinivas expresses the view that Westernization does not retard the process of ‘Sanskritization’. Both 

go hand in glove or in some instances it even ‘accelerates’ the process of Sanskritization. Under the 

western influence many higher castes have given up their traditional way of life, and this has created space 

for lower castes to mobilize upwards and hence eases the process of Sanskritization. Higher castes, turn to 

Westernization as a means of maintaining the ‘social distance’, between themselves and the lower castes 

which is no longer possible, in the face of the  later’s current ability to Sanskritize themselves.  

• However, the term Westernization itself is not free from complications. Some scholars have advocated the 

term ‘de-sanskritization’ for Westernization. Secondly, M. N. Srinivas, equates Westernization ‘with the 

British impact on India.’ This is not a correct assessment, as post-independence period has witnessed a lot 

of Russian and American influence on Indian society. Thirdly, to some other scholars, the term 

Westernization sounds ‘value loaded’ because of its colonial connotation, hence they advocate the term 

‘Modernization’. 

 

1. (b) Indology                                                                                                                                                                      12.5 

Answer format: 

Indology literally means a ‘systematic study of Indian society and culture.’ The Indological approach rested 

on the assumption that historically, Indian society and culture are ‘unique’ and this uniqueness cannot be 

captured within the framework of European sociology. The Indological approach argues that this 

‘contextually  specificity’ of Indian social realities could be grasped better through ‘texts’. It therefore  refers  

to    the   historical   and  comparative  method  , based  on  Indian  texts  in  the  study  of Indian  society. 

The    Indologists  use   ancient  history,  epics, religious manuscripts  and  texts   in  the  study  of  Indian  

social  institutions. The  texts  basically  included the  classical  ancient  literature   of  ancient   Indian  society  

such  as  Vedas ,  Puranas,  Manu  Smriti, Ramayana,  Mahabharata .  Indologists  analyse  social  phenomena  

by interpreting  classical texts.  Scholars  looked  to  the   Sanskritic  texts  to  explore  the  sources   of  Indian  

tradition  and  culture.   Therefore, it  is called  as ‘textual  view’  or  ‘book  view’  of  Indian  society.   The  

Indological  tradition  therefore  gives  more  importance  to  the  ‘culture’  of  Indian  society  than  to  the  

‘empirical structure’.  
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Indology is an  ‘independent   discipline’ in itself  as  well  as  an  ‘approach  in  Indian  sociology’. Within  

Indological studies, there  are broadly types, one  being  Indology/Indic  studies  and  the other being  

Oriental   studies.  Indology  offers  sympathetic   view  and  takes  account  of  Indian  society  and culture.  It   

is  a  result  of  the  labour  of  love  for  Indian  wisdom. Orientalism  on  the other  hand   offers  a  rather  

unsympathetic  and  negative  account  of  Indian  society  and culture. It  emerged  to  serve  the need of 

British  empire  and  other  colonial   powers  of  the west .Indological  approach  in  Indian  sociology  

therefore has  been  influenced  by  the discipline  of   Indology  but is  not  co terminus  with  it. William 

Jones,  Wilkins,  Bougle   were   Indologists. William  Jones   established  the  ‘Asiatic  society  of  Benga’l in  

1787  and also  introduced  the study  of  Sanskrit. 

The  use  of  Indological   approach  during   the  early  formative  years of  Indian  sociology  and  social  

anthropology  is  seen  in  the works of  G.S.Ghurye,  B.K.Sarkar,   R. N. Mukherjee,  K. M. Kapadia,  

P.H.Prabhu,   Irawati  Karwe. Using  the  Indological  approach  the  founding  fathers   in  Indian  sociology  

have tremendously  enriched  the  field  of   Indian  Sociology.  Significant  contributions  to  the  study  of 

Indian  society  has  been  made by  G.S.Ghurye, who  is often  acclaimed  as  the  Father  of  Indian  sociology   

using  the Indological  Perspective.  His  writings  can  be  divided into  broad  themes   i) Castes  ii)  Tribes  iii) 

Family  and  Kinship  iv)Religion  v)  Culture  and  Civilization vi) National  unity  and  Integration. The  

Indological  approach  has  therefore  been  used  to explore  and understand  various  social  institutions. It 

is   believed  by  the Indologists that  the  texts adequately   explain  the  daily  lives   of  the  people. Louis  

Dumont  also advocated  the  use  of   Indological  tradition  in   his  book  ‘Homo  Hierarchicus’ to  explain  

the  caste  system  in India. 

The  Indological  approach  though  reflected  in  the  works  of  various  sociologists, yet  has  it s  own  

limitations.  According   to  Bernard  Cohn , in  the Indological   understanding  of  Indian  society, there  

exists  no  regional  variations  and  also no  questioning  of  the  relationship  between   normative  

statements  derived  from  the  texts  and  the actual  behaviour  of  the   groups. Indian  society  was  seen  as  

a  set  of  rules,  which  every  Hindu   followed. 

Secondly,  Indological  perspective   tends to  glorify  traditional  institutions  and  values   ,  giving  little scope  

for cultural  conflict, individualism  and  diachronic  history. The  approach  has  also  been  critiqued  by  

many  on  grounds  of  being   a  ‘Brahminical’ view  of  Indian  society. 

According  to  Siddiqi, the  Indological  approach  by  itself  cannot  lead to  any  valid  conclusion  about    

Indian  society,  as  empirical  operations  are also  indispensable. 

Despite  the  limitations, Indological approach  was  one  of the dominant   traditions in  the  analysis of  the  

Indian  society  in the  formative  years  of  Indian  sociology.  According  to, Yogendra Singh, when field 

studies in many areas of interest in India became difficult ,textual analysis ,either of classics or ethics 

represented a fruitful   basis  for   continued   analysis   of   Indian structure and tradition . 

 

1. (c) Tribal revolts in colonial period                                                                                                                             12.5 

Synopsis: 

• Nature  of  Tribal  protests /  uprising    : i)Resistance  /  Revitalization  /  Messianistic  

•  Factors   of  protest 

• Prominent  protests  in  the  colonial  period  

• Conclusion :   Significance  and  limitations   of  the  protest 

 

1. (d) A. R. Desai's understanding of Indian Nationalism.                                                                                         12.5 

Answer format- 

A.R. Desai applies the ‘Marxist   approach’ to the study of ‘nationalism’ in India. Being one of the only Indian 

sociologist who has consistently advocated and applied ‘dialectical-historical’ model in his sociological 
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studies, he traces the emergence of Indian nationalism from dialectical perspective. His  work ‘Social 

Background of Indian Nationalism’ is highly regarded not only for its Marxist academic orientation,  but   

also  for   the  way in  which it  cross-fertilizes   sociology  with History. 

Nationalism, opines A. R. Desai like all social phenomena is a ‘historical category.’ At a certain stage of 

social, economic and cultural development, nations came into being. From the sixteenth century onward, 

national communities, in different stages of national consolidation, appeared in the amphitheatre of human 

history. 

Indian nationalism, according to A.R. Desai, is a modern phenomenon. It is a result of the material 

conditions created by the British colonialism. The emotion of Indian nationalism did not and could not 

evolve among the Indian people in the ‘economic environs’ and ‘cultural climate’ of pre-British India.   

Extreme social and religious divisions presented a peculiar background to the growth of nationalism in India.  

The advanced British nation, for its own purpose, radically changed the economic structure of the Indian 

society, established a centralized state, commoditized land, established a codified and pan-Indian legal 

system, introduced modern industries, modern education, modern means of communication and other 

institutions. This resulted in the growth of new social classes and the unleashing of new social forces. These 

social  forces  by  their  very  nature came into  conflict  with  British Imperialism and became the basis of 

and provided the motive power for the rise and development  of  Indian  nationalism.   

A unified national economy took place as a result of the destruction of former pre-capitalist forms of 

production prevailing in India and their substitution by modern capitalist economic forms.  Substitution of 

feudal economy by capitalist economy was accomplished by the capitalist class of Britain and not by any 

class of indigenous capitalists. Capitalist economic forms, which in various societies brought into existence 

modern nations, by economically and socially unifying a loose community, also engendered the Indian 

nation. 

The British rule was bound with the decay  and even extinction of old land relations and artisans and 

handicrafts   industries  and  with  the  emergence  of new  land relations and modern industries. It led to 

the ‘destruction of the self sufficient independent village economy’ and old classes, but unification of 

Indian economy by development of pan-Indian market relations post–commercialization of Agriculture. 

Industrialization in India in spite of its insufficient and unbalanced character played almost a revolutionary 

role in the life of the people. It led to the consolidation of the unified national economy. It also brought 

about the existence of modern cities which became the center of modern culture and   from which all 

progressive movements – social, political and cultural emanated.  

A. R. Desai, argues that  though the  transformation of India into a single economic unit by the introduction 

of capitalistic forms by the British rule were ‘historically progressive’, yet the transformation was subjected 

to the economic  requirements  of  British  trading  ,industrial  and banking  interests. The Indian nationalist  

movement  was  the  product of  the pressure  exerted  by  the  British interests, which subordinated Indian 

interests  by obstructing    Indian  industrialization,  distorting   her  agricultural  production   and   turning   

her  into  a  market  for   British  industries. 

According to A. R. Desai,  though  it  has   been   widely  claimed by  many  that  Indian  nationalism  was the  

product of  modern  Education  introduced by the British,  it  was however no  offspring  of  modern  

education.  Indian  nationalism, was  in  fact  the outcome  of  the ‘new social material  conditions’  created 

in  India  and  the  new  social  forces  which  emerged  in Indian  society. It  was  the  outcome  of  the 

objective conflict of interests, the interests of Britain to keep India  politically  and   economically  subjected 

to her  and the interests of the Indian people for a free political, economic, and cultural evolution of Indian 

society. The Indian national movement arose from the ‘conditions of imperialism     and systems of 

exploitation.’ The rise of  the  Indian  bourgeoisie and  its  growing  competition  against the domination of 

the  British  bourgeoisie were  inevitable,  whatever  the  system of  education.  However, modern education, 

indirectly if not directly gave a democratic direction to Indian nationalism. 
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The emergence of new social classes was the direct consequence of a ‘new social economy,’ a new type of’ 

state system and state administrative machinery ‘and spread of ‘new education’. They  were  primarily the 

offspring of the new capitalist economic structure which developed in India as a result of the British 

conquest  and  the  impact  on  her  of  the  British  and  world  economy. Different classes had their specific 

grievances against Britain.  

AGRARIAN AREAS URBAN AREAS 

New Social Classes Interests New Social Classes Interests 

1. Zamindars created 

by the British 

government 

2. Absentee lanlords 

3. Tenants under 

them  

4. Agricultural 

labourers 

5. Modern class of 

merchants 

6. Modern class of 

money lenders 

Continuation of 

British rule. 

 

Reduction of the 

land tax, wages 

and conditions of 

work, level of 

revenue 

imposition 

1. Modern class of 

capitalists(industrial, 

commercial, 

financial) 

2. Modern working 

class  

3. Class of petty traders 

and shopkeepers  

4. Professional classes 

comprising 

intelligentsia and 

educated middle 

class. 

Freedom for unobstructed 

industrialization and 

protection for the native 

industries. 

Better conditions of work and 

a living wage. 

Indianization of services 

Class structure created by colonial rule 

The  new social classes which emerged on the basis and lived under the  auspices  of  a  single  national  

economy and the state rule, stood in sharp contrast  to  the  old  classes. While  the new  social  classes  

strove to accomplish their respective ends,  allying  or struggling  among themselves as the exigencies of 

their interests dictated, these classes increasingly  became  conscious  of  certain  common interests of 

Indian people such as the development of productive forces  and the  general  economic  advance  of  the 

Indian society, increased control of the state power by the Indians and spread of modern  education  and 

culture. This led to the growth of a united nationalist  movement  of  al  progressive  social  classes   in the 

country with a common programme.  Higher material and cultural existence for the Indian people became 

the objective of these programmes. The phenomena of separate class movements on  national scale and a 

united national movement for political  freedom , economic  advance  and cultural  progress  was non  -

existent  in  pre  -British India. 

A. R. Desai   therefore   traces   the   history    of  the  rise  of  Indian  nationalism  ,as the  product of  the  

action  and   interaction  of  the  numerous  objective  and  subjective  social  forces  which  evolved  in  the  

historical  process   during  the  British period.  The application of Historical  Materialism  provided  a new  

method  in  understanding   Indian  social  reality. However,  Yogendra  Singh points  out  though  A.R. Desai   

was  very  profound  in  applying    Marxian  principles  in  analyzing  social  change  or  transformation  of  

India, but he    lacked  in  substantial  empirical  data  in support of  his  major  assertions. 

 

2. (a) Explain the evolution of land tenure system and its impact on the agrarian structure.                              25 

2. (b) Discuss M. N. Srinivas’ conception of the Indian social structure. What are the limitations of the 

structuralist-functionalist perspective in the analysis of the Indian society.                                                        25 

Answer format/References: 

The structural-functional approach in Sociology has its roots in the British social anthropology, pioneered by 

Radcliff Brown and Malinowski. The British anthropologists based their analysis of society ‘organic analogy’. 
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They in their analysis of society, a) emphasized on studying society ‘here and now’ (synchronic studies) i.e. 

the empirical structure. b) They shifted the focus from ‘macro-approach’ to ‘micro-approach’ (study of small-

scale society). c) The study of societies should be based not on ‘conjectural history’ rather it should be done 

using the scientific method of observation, comparison (fieldwork based studies) and arriving at 

generalization. 

The structural-functional approach in Indian sociology for the analysis of Indian society was introduced by M. 

N. Srinivas initiated the tradition of ‘macro-sociological generalizations’ on ‘micro-sociological insights’ and 

gave a sociological perspective to anthropological investigations of small-scale communists. He wanted to 

understand Indian society not on the basis of western concepts or indigenous sacred texts, but from direct 

observation or field study. According, to him the knowledge about the different regions of Indian society can 

be attained through field work and not from sacred texts. 

M. N. Srinivas studied Indian society as a ‘totality’, a study which would integrate the various groups in its 

interrelationship whether peasants, tribes, various cults. Based on his intensive field-work among the Coorgs 

and in Rampura (South India), he concluded that religion, caste, village and family from the very bases of 

Indian society. He considers ‘village’ as the microcosm of Indian society and civilization. The village retains 

the traditional composition of India’s traditions. 

In his study of Rampura Village, M. N. Srinivas concluded that the village is ‘vertical unity’ of many casts. The 

various castes in a village are ‘inter-dependent’ which was evident in, the wedding of a peasant, in the 

village. Similarly in his study of Coorgs, he describes the concept of ‘functional unity’ of castes by explaining 

the ‘interaction in ritual context’ of different castes of Coorgs, mainly Brahmins (priests), Kaniyas 

(astrologers) and Bannas and Panikas (low castes, during their harvest festival. The structure of caste 

however exhibited ‘horizontal unity’ too, which extended beyond the village community. According to M. N. 

Srinivas however, “it is ‘village identity’ which takes precedence over caste alliances in case of an external 

danger. He argued that individuals in the village had a sense of identification with their village and an ‘insult 

to oneself or ones family’. 

It was this understanding of the social structure of the village, gathered through his field-study which made 

M. N. Srinivas contest Louis Dumont’s position, that Indian society could be understood only through the 

social institutions of ‘caste and religion’. According to Srinivas, the village as a ‘social entity’, was the most 

important aspect of the Indian social structure. 

Similarly, he concluded that the village was always a part of the ‘wider entity’. The members of a village 

always depended on the services and skills, gathered from different parts of the country. This contrasted the 

colonial understanding of the structure of village communities as ‘isolated’, ‘atomistic’ and ‘self-sufficient’ 

communities in the Indian society. 

Though a structural-functionalist, M. N. Srinivas, also highlighted social change, in rural settings. In the 

context of Rampura village, he held that ‘agriculture’ was becoming increasingly commercialized and this 

had its impact on traditional functionalist inter-dependence’ of the castes in villages. 

M. N. Srinivas, viewed caste as a segmentary system, where every caste is divided into sub-castes. These 

sub-castes are the; a) unit of endogamy; b) their members follow a common occupation; c) units of social 

and ritual life; d) their members share a common culture; e) their members are governed by the same 

authoritative body i.e. the panchayat. Besides this, other attributes of the caste systems are; a) Hierarchy, 

which refers to the arrangement of the hereditary groups in a rank order; b) Occupational differences, there 

being a close relationship between a caste and its occupation; c) Restrictions on commensality, dress, 

speech, customs; d) Pollution, wherein the distance between castes is maintained by principles of pollution; 

e) Caste panchayats, where every caste is subject the control of an order maintaining body or panchayat. 

These attributes of a caste determine the rank of a caste and also the nature of inter-caste relations. 

Though every caste is assigned in the rank order on the basis of the purity and impurity of its attributes, M. 

N. Srinivas argues that at the empirical level, only the two opposite ends of the hierarchy were relatively 

fixed, in between and especially in the middle region, there was considerable room for debate regarding 
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mutual position. The uncertainty about mutual rank indicates the fact that mobility is possible in caste. 

Through his study of Rampura, he gave the conceptual scheme of ‘Sanskritization’ to indicate the process of 

mobility, wherein a “low Hindu caste or tribal or other group changes its customs, ritual, ideology, and way 

of life in the direction of a high and frequently ‘twice born’ caste”. 

M. N. Srinivas’s concept of ‘dominant caste’ (Rampura village), is also indicative of mobility in the caste. A 

dominant castes is any caste which has all the three attributes of; a) strength of numbers; b) economic 

power through ownership of land; c) political power, in a village community. The ritual ranking of a caste no 

longer is the major basis of its position social hierarchy. Ex. The peasants in Rampura village, despite their 

low ritual rank, are the dominant castes in the village. Such patterns of mobility are indicative of both 

‘change’ and ‘continuity’ in the caste structure and rural India. 

In his study of Coorgs, M. N. Srinivas gives an exposition of the complex interrelationship between ritual and 

the social order. Relations between castes are invariably expressed in terms of ‘pollution and purity’. Certain 

Hindu theological ideas such as ‘karma, dharma, samaskara’ are woven into the caste system, but it is not 

very clear whether the awareness of these concepts is universal or confined to only certain sections of the 

hierarchy. This depends on the degree to which an area is ‘sanskritized.’ Sanskritization has been used to 

refer to describe the process of the penetration of Sanskritic values into the remotest parts of India and also 

the process of ‘incorporation’ of non-Hindu communities and cults in the Hindu social order and way of life. 

M. N. Srinivas’s ‘micro-level findings’ through intensive ‘field studies’ rather than ‘book-view’ has been a 

remarkable step in the understanding of the Indian social structure. It reflects sociology of nativity. However, 

though his work has provided ‘empirically sound’ categories, concepts and theories, it often becomes 

difficult to apply or ‘generalized’ it at the ‘macroscopic’ level. 

M. N. Srinivas’s through his work refers that Indian traditions are found in caste, village and religion. It 

therefore makes it appear that Indian social structure is on par with the advocates of Hindutva, or cultural 

nationalism. According to Doshi any tradition emanating from caste system cannot be nations tradition as 

the constitution has rejected it. 

The Marxists critique M. N. Srinivas’s understanding of the social structure as ‘conservative’ and ‘status-

quoist’. The understanding of the social structure, completely ignores possibility of presence of hidden 

contradiction in society. 

According to Subaltern scholars like, Gail Omvedt, Srinivas’s sociology suffers from ‘Brahminical domination’. 

In his conceptual framework, the traditions of the lower castes and Dalits have no place, nowhere in village 

India. His understanding was therefore more elitist and presented the upper caste view. 

According to Yogendra Singh, Srinivas in his analysis of social change in the Indian social structure talks only 

of processes of ‘negotiation’ and ‘accumulation’ rather than ‘quantitative’ changes coming in the traditional 

structures of Indian society, ex. of caste association functioning as interest groups, in democratic politics. 

However M. N. Srinivas’s understanding of the Indian social structure through the ‘structural functional’ 

perspective contributed at two levels of firstly, firmly establishing Indian sociology by providing indigenous 

concepts and secondly providing a scientific critique to the then dominant colonial understanding of Indian 

society. 

 

3. (a) The Indian village as depicted through the colonial perspective has been challenged through the work 

of some scholars. Discuss.                                                                                                                                                25 

Answer format/References: 

The colonial understanding of the ‘Indian Village Community’ gets reflected in the writings of the colonial 

administrators/ethnographers like Charles Metcalfe, Henry Maine, James Mill. With little bit of variations, 
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their writings highlighted the notion of ‘Village autonomy’ of the Indian village. The idea of ‘village 

autonomy’ described the Indian villages as ‘closed and isolated systems’. 

Charles Metcalfe described the village communities as a little ‘republics’ i.e. politically autonomous and 

economically self-sufficient. The idea of the Indian village as represented in the earlier writings of the 

colonial administrators, was one of an ‘inner world’, with communal ownership of land, social harmony, 

patriarchal in governance, and surrounded by hostile other villages. 

Such a representation of the Indian villages a simple, ‘unchanging entities’, (‘They seemed to last where 

nothing else lasted)’, made many Marxist scholars argue that the British rule was an ‘unconcuious tool of 

history’ breaking stagnation of the Indian society founded on ‘unchanging village communities’. 

The Orientalists (Book-view) described the Indian village as an ‘idyllic’ social reality, with ‘Varna’ system of 

caste hierarchy and complete functional integration between the different occupational groups (castes). 

However, many anthropological studies (Village studies), conducted in the 1950’s and 1960’s, by many 

Indian sociologists and anthropologist, contested and demolished the ‘myth’ of the self-sufficiency of the 

Indian villages. The findings of these village-studies, based on extensive ‘field-work’, concluded that the 

Indian village was never self-sufficient. It was argued that the Indian village always maintained ‘links’ with 

the larger society and centres of Indian civilization Migration and movement for work and trade, village 

exogamy, administrative linkages, inter-regional markets, inter-village economic ties, caste networks, 

pilgrimage, fairs, festivals and other activities always served as bridges with the neighbouring villages and 

the larger society. 

According to Andre Beteille, there was no reason to believe that the village he studied (Sripuram), was fully 

self-sufficient in the economic sphere. M. N. Srinivas, while conducting his field-studies in Rampura, Mysore 

contented the colonial notion of the Indian villages and argued that the village was always a part of a ‘wider 

entity’. It always maintained social, political and economic ties at the regional level. The Indian sociologists 

argued that the Indian village was undoubtedly the most ‘representative unit’ of the Indian social life and the 

most important source of ‘identity’ to its residents, but to portray them as ‘atomistic’ non-changing entities 

would be a complete distortion of the Indian social empirical reality. 

The idea of the Indian village being ‘monolithic structure’ with complete social hormony and functional 

integration between the different occupational groupings, was further questioned by the empirical findings 

of the village studies. S. C. Dube, identified six factors that contributed to status-differentiation or inequality 

in the village studies, S. C. Dube, identified six factors that contributed to status-differentiation or inequality 

in the village community, while doing his field-work in Shamirpet village. These being (a) caste and religion 

(b) land-ownership (c) wealth (d) position in government service and village organization (e) age (f) 

distinctive personality traits. 

He noted that though the village faced the outside world as an ‘organized, compact whole’, there did exist 

‘groups and factions’ within the village settlement. Almost all the village studies of offered detailed 

descriptions of the prevailing ‘differences’ of caste, class and gender in the village social life. 

M. N. Srinivas through the concepts of ‘Sanskritilization’ and ‘Dominant castes’, critiqued the colonial 

understanding of ‘caste’ in village India. According to him, the idealized model of ‘Varna system’ portrayed 

the caste hierarchy as a ‘closed and rigid’ system of stratification. However, at the empirical level, there 

exists some room for mobility, especially in the middle regions, with regard to mutual positions. 

The Indian sociologists and anthropologists, therefore through their ‘village studies’ convincingly argued that 

through the Indian villages were based on ‘unity-reciprocity’ combination in terms of their internal 

organization and structures, this did not in any way mean the absence of ‘horizontal ties’ between villages 

and villages/urban areas. Similarly, the ‘unity-reciprocity’ framework for understanding the Indian village did 

not completely exclude from it the idea of ‘social differentiation and inequality’ in this village community in 

terms of caste, class and gender. Therefore the colonial understanding of the Indian village’ reduced it to an 

‘ideological-category’ distributing the native life in a way much removed from the empirical reality. 
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3. (b) Evaluate to what extent the land reforms have brought about a transition in the agrarian relations in 

rural India.                                                                                                                                                                           25 

Land reforms, were designed to break the old ‘feudal socio-economic structure’ or rural India, to provide 

fillip to ‘modernization of agriculture’ and increase ‘agriculture productivity’. So, broadly the objectives were 

to usher in an egalitarian society, stop exploitation in all forms. 

Objectives: 

a) Improving distribution of ownership of land 

b) Leading peasantry to agricultural modernization 

c) Rural economic development 

Measures adopted: 

a) Abolition of Zamindari system or intermediaries. (Upper-castes) 

b) Tenancy reforms- 3 types 

a. Fixity of tenure 

b. Fair rent 

c. Freedom of ownership 

c) Ceiling on land holdings 

Consequences: 

a) Because of the abolition of intermediary, more than 200 lac tenants were brought in direct contact with 

the state. 

b) 60 lakh hectares of waste follow land distributed to landless and marginal farmers. 

c) 77 lakh tenants were conferred ownership rights in respect of 56 hectares of land. 

Land reforms, were a ‘political instrument intended to bring about transformation in the agrarian class 

structure. Many sociological studies, have focused on the significant trends of processes of change in the 

agrarian social structure. They are: 

1. There is a wide gap between land ‘reform ideology projected during the freedom struggle or even 

thereafter and the actual measures introduced for land reforms. Consequently, socialist transformation 

in the class structure of the villages has not taken place. 

2. The emerging trends in the agrarian class structure in post-independence period, has been summarized 

by B. C. Joshi as: 

a. It led to the decline of feudal customary types of tenancies. It was replaced by a more 

exploitative and insecure lease arrangement. 

3. The taking over of the estates of the zamindars and absentee landlords was carried out on the basis of 

payment of compensation to its landlord by the tenants, before they secure ownership rights to the 

land, they were tilling. This constituted a basic limitation on the possibility of transfer of land from non-

cultivating to the cultivating classes. Only those rich tenants who could pay a compensation, could 

acquire ownership rights. The poorer sections of cultivating tenants who could not afford to pay the 

compensation were either forced to borrow money or were denied ownership rights. 

4. The Land Ceiling Acts, in most of the states proved to be toothless. While some very large estates were 

broken up, in most cases landowners managed to divide the land among relatives and others, in the so-

called ‘benami transfers’, which allowed them to keep control over the land. 

5. Zamindari abolition did not wipe out landlordism, it only removed the top-layer of landlords in the multi-

layered agrarian structure. 

6. Vested interests in the form of upper/middle peasantry was blocked the progress of reforms in collusion 

with the land revenue/administrative machinery, taking advantage of loopholes in the law, exemptions 

and delays in the judicial process. 

7. In some states however, minimum wages for agricultural labour are being ensured, a point which also 

became part of reforms later. 
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8. Re-distribution of land has not succeeded, in pushing up productivity levels as the farmers have to be 

backed up by inputs, better agricultural practices. 

9. Even other Land Reform Movements, like Bhoodan Movement, and operation Barga, met with limited 

success. 

10. According to Jan Breman, there has been a shift from patronage to exploitation. 

11. The failure of LR, have bred extremist movements like the PWG in Telengana area of A. P. The Maoist 

communist centre in Bihar and inter-caste tensions. 

12. Even to-date, the crises the nation faces like farmers suicides, agrarian unrest, increased naxal violence 

(Chhattisgarh, A. P.), can be traced to the inadequate implementation of I. R. 

13. According to Vyas, most of the political leadership did not effectively implement the land-reform policy, 

as a result the nexus between land, class and political domination sustained. 

14. Arvind Das (Republic of Bihar) and Anand Chakravarty (Purnia distt. of Bihar), have talked about 

hegemonistic linkage between Dominant caste, landholders and power. 

15. Daniel Thorner (Agrarian Prospects in India), finds that the post land reform period, the nexus between 

land and caste, hold, stands unchanged. 

16. P. Sainath, we could not push through land reforms in 6 decades, but are clear an SEZ in 6 months. 

17. In one estimate, about 85% of rural households are either landless, sub-marginal, marginal or small 

farmers. 

On the whole, it is still argued that the agrarian structure, although it has changed substantially from colonial 

times to the present, remains highly unequal. This structure puts constraints on agricultural productivity. 

Land reforms are necessary not only to boost agricultural growth but also to eradicate poverty in rural areas 

and bring about social justice. 

 

4. (a) Define social reforms. Discuss the various socio-religious reform movements in the pre-independence 

period. Evaluate their impact on the social structure.                                                                                               25 

Answer format/References: 

• Social Reforms, as a type of Social Movement, according to Ghanshyam Shah, attempts to bring about 

certain, ‘desired changes’ in society, within the existing social structure. 

• Social Reform Movements, in the Indian society, were a very important source of social change in terms 

of ‘modernization’ and ‘secularization’ of Indian society in 19
th

 and 20
th

 century. 

• Led by the emerging middle class, traditional as well as modern western educated intellectuals. 

• Attempted to bring a change in value-system, from traditional, obscurantist beliefs and values to values 

of modernity, i.e., rationalism, universalism, humanism. 

• Social Reform Movements were intricately linked with religious reforms, because of the strong-hold of 

religion over Indian society. Religion sanctioned many retrogressive, beliefs and customs like child-

marriage, Sati, subordination of women, untouchability. 

• Harbinger of Social reforms in India � Brahmo Samaj of Raja Rammohan Roy (1829) others: 

o Satyashodhak Samaj – Jyotiba Phule 

o Ramakrishna Movement – Swami Vivekanand 

o Arya Samaj – Dayanand Saraswati 

o Temple Entry Movement – Sri Narayan Guru, T. K. Madhavan 

o Aligarh Movement – Sir Syed Ahmed Khan 

o Rahnumai Maz Dayasen Sabha – (Parsis) 

o Theosophical Movement. 

• However some of the social reform movements were ‘revivalist’ in orientation and secondly, them scope 

was limited to the urban lower and middle classes, excluding peasants and tribals. 

• Social reforms not only regenerated the decadent Indian social structure but also contributed to spread 

of feelings of ‘nationalism’ by attacking parochial identities. 
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The greatest impact of socio-religious reform movements was: 

• The creation of national awakening among the masses 

• The revival of Hinduism as a tolerant, rational religion to restore its lost prestige in the wake of Islam in 

the past and Christianity in the nineteenth century. 

• An onslaught on the indignities committed on women, untouchables and other oppressed and 

depressed sections of Indian society 

• The creation of the feelings of sacrifice, service, and rationalism. 

• An attack on the hereditary character and rigidities of the caste system 

• A sense of equality, indigenisation and co-existence of cultures and religions. 

The atrocities on women through purdah, child marriage, hyper gamy, dowry, and sex-based inequality in 

regard to division of work, education, occupation etc. moved all the reformists. Hence not only legislations 

were passed against these ills, but concrete social actions were also taken to ameliorate the plight of 

women. It was an era of new enlightenment, of indigenisation with an open mind, welfarism, liberalism and 

equalitarianism.  

These social-religious movements were for introducing social reforms by stopping the moral and material 

decadence of India. 

However these movements did not have an all-India character. They were generally limited to the 

educated, upper middle and middle classes. These movements have been called “denationalised” and 

“hyper-westernised” by some critics as assimilation of values of rationalism, universal brotherhood,freedom 

of man and equality of sexes was not so easy with the Indian tradition and culture. 

However one cannot deny that these movements made tremendous and everlasting impact in terms of 

socio-cultural awakening against social evils. 

 

4. (b) Critically analyze the caste-class overlap in the agrarian social structure of India.                                      25 

5. (a) Little tradition and Great tradition                                                                                                                       12.5 

5. (b) Women's movement in the colonial period                                                                                                        12.5 

Answer format/References: 

• Social movement has been defined as an   ‘organised  effort  by a group of people either to bring or 

resist change in the society’. Women’s movement,   is an important variant of social movement in the 

sense that it aims to bring changes in the ‘institutional arrangements, values, customs and beliefs in the 

society that have subjugated women over the years.’  The position of women in India has varied in   

‘different  periods and in different classes, religion and ethnic groups.’  

• During the British rule the spread of English education and Western liberal ideology, spread of 

Christianity and missionary activities, resulted in a number of movements for social change and religious 

reform in the nineteenth century. The broad objectives of these movements were caste reform, 

‘improvement in the status of women’, promoting women’s education and an attack on social practices   

like  sati,  child  marriage,  polygamy  , ban  on  widow  re marriage. 

• The social reform movement saw the emergence of  ‘women’s organisations and institutions’. However, 

the movement was led by ‘men’  and originated in  ‘metropolitan cities. ’Also these     reform  

movements   never developed as a    ‘unified movement’ but developed within each community. Some 

of the important organisations which undertook the process of reform movement include i) Brahmo 

Samaj,   ii) Prathana Samaj,   iii Arya Samaj   
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• The major ‘issues’ of reforms that were raised are include i)child marriage,ii) polygyny, iii)limited rights 

to inherit property and iv) women education . Their struggle resulted in abolition of sati act 1829, civil 

marriage act, 1872 (allowing  inter-caste marriage   and  divorce) 

• During the ‘freedom movement’, the struggle for Women’s right and equality was seen as an integral 

part of the struggle for national Independence. Many women who fought for the country’s freedom 

were also active on the   issues of women’s rights. Women participated in the freedom movement in 

various ways. They participated in ‘political protests’, picketed shops,  organised Prabhat Pheri (singing 

patriotic songs). In 1930, women in large-number participated in Salt March. Thousands of women were 

jailed. Women’s participation in the national movement helped in breaking several of the old barriers of 

tradition and custom 

• According   to   Jawaharlal Nehru , “if women’s struggles remained isolated from the general political, 

economic and social struggles, then women’s movement would not gain strength and will remain 

confined to the upper classes”. However  , all  these    movements had a very ‘limited perspective’ of 

changing the position of women within the family without challenging the social structure and caste 

inequalities, which perpetuated women’s lower position.  

• Their appeal was limited to ‘urban middle class.’ The movement was not conceived as a radical 

onslaught on the religious orthodoxy, which subjugated women.  

 

5. (c) Village studies                                                                                                                                                           12.5 

5. (d) Sanskritization                                                                                                                                                          12.5 

Synopsis: 

• Defintion:   M. N. Srinivas   

• Features /   Dynamics  of  change  in     caste  system 

• Conclusion  :    Criticism  
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