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Approach – Answer: Sociology Mains Mock Test 7-(184) (2014) 

 

1. (a) Geographical Classification of ‘Indian Tribes.’                                                                                                      10 

1. (b) Caste and Varna                                                                                                                                                           10 

Answer format/References: 

• Caste and Varna are ‘two separate concepts.’ Senart, for the first time, brought out the conceptual 

difference between these two terms. 

• The Varna system, divides society into ‘four varnas’ (or four orders or classes). The division is based on 

division of labour. It divides the Hindu society into four orders, viz., ‘Brahmana’, (Brahman, traditionally, 

Priest and scholar), Kshatriya (Ruler and soldier), Vaishya (Merchant) and Shudra(peasant, labourer and 

servant). The first three are ‘twice-born’ or ‘dvija’. This scheme excludes the ‘untouchables’ and its 

number is same throughout India. 

• Caste is a system of ‘social stratification’, which lies at the root of social structure of most social groups 

in India. It is a pattern of ‘social interaction’, in which groups and individuals are guided by a prescribed 

set of ‘norms, values and sanctions.’ Sociologists have defined caste or ‘jati’ as a ‘hereditary, 

endogamous, group which is usually ‘localised.’ It has a traditional association with an occupation. 

• According to M. N. Srinivas, relations between castes are governed, by the concepts of pollution and 

purity, and maximum commensality (inter dining). This definition, however, describes the ‘ideal form’ of 

caste system. In real life there are ‘innumerable variations and permutations’, in terms of ‘structure and 

functioning’ of caste system. Being a ‘dynamic reality’, caste (jati) is highly ‘flexible’, and has shown 

tremendous ‘variations’ from one region to another. Therefore, it is important to understand the 

relationship between the Varna and caste. 

• The Caste system is an ‘all-India phenomenon’, of which the Varna model provides an ‘all-India macro-

structural scheme.’  The Varna model only provides a ‘framework’ within which the innumerable 

‘variations’ of castes throughout India are found. According to M. N. Srinivas, the Varna-scheme is a 

‘hierarchy’ in the literal sense of the term because the criteria of ‘ritual purity and pollution’ are at the 

basis of this differentiation. 

• According to Hsu, Varna is a mere  ‘ conceptual scheme’ for the Hindu society as a whole, while caste is 

a    description of a  ‘real situation’  in the Hindu society. Caste is tied to   ‘locality’ but    Varna functions 

on   an ‘all India basis.’ 

• Therefore, the Varna scheme refers   to   only    the ‘broad    categories   of    the society’ and not   to the 

actually    ‘existing  effective  units.’   A caste can be   ‘ritually   high’   but ranked  lower in the   ‘local 

caste hierarchy’,  because this hierarchy is determined by  ‘secular factors’ like economic, political, 

educational status also. Therefore , the most striking feature of the   caste system, as an actual reality 

has been the  ‘vagueness’,  in the hierarchy, especially  in the middle rungs. 

• According to  M. N. Srinivas ,the Varna scheme has ‘distorted’ the picture of caste but it has also 

enabled ordinary men and women to understand and   assess the general place of a caste within  this 

framework throughout India. It   has thus,  provided a ‘common social language’, which holds good in all 

parts of India.  It is the   Varna frame which remains more or less    ‘constant’   while castes   vary from 

region   to  region.  

 

1. (c) Emergence of the Working class                                                                                                                               10 
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1. (d) Caste Mobility                                                                                                                                                              10 

Answer format/References: 

• Contrary to ‘book view’, caste as a ‘system of stratification’, has ‘social occupational mobility’. 

• M. N. Srinivas :   Caste  as  a  system  of  stratification ,   not rigid  but  ‘dynamic’.    Evidence   for   

mobility   in the   Indian   caste  system    -    Indian  Census. 

• J.H. Hutton :   Mobility    expressed  through  ,   ‘’splitting  up   of  sub castes’’,  since  individual  mobility   

from , one  caste  to  another  is    discouraged. 

• Two  models   of   Mobility  : i)  Dvija   (Twice  born  caste)   ii)  Modern  educated  elite. Cultural   

emulation  of   ‘caste  elite’ ,  is  more  prominent   ,  but  generally   both   referent  groups   combined . 

• M. N. Srinivas: Sanskritization:  (Term  to  capture the  process  of  mobility) / Surjit Sinha:          

Rajputization (Kshatriyization ) / F. G. Bailey: Untouchables, achieved  status  elevation   through   

Sanskritization  (Bisipara  , Orissa)  

• Factors of Mobility: David Mandelbaum: Low caste must accumulate, ‘wealth and economic   

prosperity’   , before    adopting    Sanskritization,  as  means  of   upward  mobility.  

Intra   caste   mobility :   Secularization  of      education  and   occupation ,   individuals   within  a caste  , 

attain   upward   mobility , therefore   an  ‘elite  sub  stratum’  emerges  in  every   caste, ex.  Scheduled  

castes  , other  backward   castes ,  tribal  communities.  

• Criticism:  However ,  caste   mobility    as  studied,  empirically  ,  only  leads   to    ‘positional  changes’ , 

within  the   caste  system   and  not ‘structural changes’. Caste mobility, as understood through 

‘sanskritization’  is  a  reassertion   of    ‘caste   inequalities.’  

 

1. (e) ‘Tribe’ and ‘Caste’                                                                                                                                                        10  

Reference Support- 

� Ralph Linton defines tribes in their simplest form as a “group of bands of people occupying a contiguous 

territory or territories and having a feeling of unity deriving from numerous similarities in culture, 

frequent contacts and a certain commonality in interests”.   

� Others have added dimensions like social isolation, economic backwardness, political organization, 

homogeneity etc. as other components. 

�  There are slight disagreements among scholars over the variables mentioned above and the extent of 

their relevance to tribe character but more or less the above statement summarizes distinctive features 

of tribes as a social group.  

� Caste on the other hand is a “system of stratification found in Indian society in which each of the groups 

is assigned a position in the hierarchy (called caste position) with Brahmins coming at the top of the 

hierarchy and the untouchable castes at the bottom”. 

� The stratification is said to be based on the profession and the status accorded to the profession by the 

society. The system is considered to considerably rigid with differences over the level of rigidity. The 

status is ascription based and a person inherits a caste on the basis of the family he/she belongs to.  

� As castes and tribes both form an integral part of Indian society, there are multiple views on the 

interactions between the two and its outcome. Factors that have influenced the caste-tribe interactions 

in India include – the Hindu way of life which is assimilative in its character towards external influences, 

impact of missionary activities and developmental activities. 

� M. S. Ghurye points out that tribes and the caste system form a caste-tribe continuum and the way 

Hinduism has progressed is by progressively evolving and adapting tribes into its fold. He sees the 

emergence of gods like Shiva, Shakti etc. in Hinduism as a means to integrate beliefs of different 

castes. Hence, the view that tribes are a part of Indian society that is not yet completely integrated with 

it.  

�  He argues that Hinduization/Assimilation of tribes would be in greater interests of Indian Society. 

Different castes have been assimilated into different positions in Indian society like the Raj Gonds who 

claim Kshatriya status to others that are at the periphery and treated as Shudra castes.  
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� On the other hand different kinds of dynamics have resulted in moving away of castes from the Hindu 

fold and the most significant of those is the missionary activity during the British rule.  It led to 

conversion of many tribal’s to Christianity thus breaking the caste-tribe continuum. This has led to 

tribes establishing an identity much different from Hindu mainstream.  

� Development activities on the other hand that lead to displacement and eviction of tribal’s have post 

rise of ethnic tensions among the tribes where they have developed strong tribal identities opposed to 

the mainstream and hence further impeded the caste-tribe continuum process.  

Thus, it can be seen that caste and tribal systems as social realities have interacted differently depending on 

the contexts. Those interactions have not been simple but multifaceted as one would have expected as both 

are two complex social systems interacting over different contexts, space and time.   

 

2. (a) The Indian caste system has both its ‘merits’ and ‘demerits’ for the individual and society. Discuss.      25 

Answer format/References: 

 

•  J. H. Hutton: Merits: i) Individual; ii) Group/Unit; iii)  Society 

i. Individual: Provides ‘fixed social milieu’ from birth 

ii. Group: Membership of Community: Assigns status/preferential treatment to caste in relation to 

others. 

iii. Society: Acts as a ‘stabilizer’ based on religious dogma of karma/dharma. 

• I) Hindu    life    given  continuity  

      ii) A   pattern    for     various   competing   groups   to   co  exist. 

       iii) Caste    status     lessens   mal    adjustment   of  individuals   in  society . 

Demerits    of  Caste   system :  

i) Barriers to social progress 

ii) Thrawts political unity 

iii) Screen and justification for anti social conduct. 

iv) Responsible for low status of women  

 

Responsible for low status and unjust treatment of out caste. 

 

2. (b) The character and composition of the ‘middle class’ has been ever changing in India. Evaluate.             25  

Reference Support- 

The character and composition of Indian middle class have changed considerably from Pre-British to post 

independence era. Following are some views over the same. 

• B.B. Misra (1961) in his seminal work on the middle classes in India had concluded that institutions 

conducive to capitalist growth were not lacking in India prior to the British rule. Pre-British India did 

witness an Indian artisan industry as well as occupational specialization and additionally a separate class 

of merchants. The guild power remained purely money power unsupported by any authority of a 

political or military nature.  

• According to him, The British rule resulted in the emergence of a class of intermediaries serving as a link 

between people and the new rulers. 

• In Misra’s viewpoint, there was a fundamental revolution in social relations and class structure in India. 

A)The emergent class of intermediaries was the middle class that continued to grow in strength and 

prosperity with the progress of foreign rule. B) the establishment of trading relations followed by the 

rule of the British East India Company set the stage in the creation of this class. C)as part of their 

educational policy, the British attempted to create a class comparable to their own to assist the former 
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in the administration of the country (Misra). The aim of the British was to create a class of imitators and 

not originators of new values and methods. 

• As Pavan K. Verma points out in his work on the middle class, from the circumstances of their origin and 

growth, the members of the educated class such as government servants, lawyers, college teachers and 

doctors constituted the bulk of the Indian middle class. This middle class, in his opinion, was largely 

dominated by the traditional higher castes. 

• Ahmad and Reifeld argue that in its formation and the role played in history, the Indian middle class 

bore close resemblance, at least in some parts, to its European counterparts. Like their counterparts in 

Europe earlier, some of the entrants to commercial activity either as agents or independently in the 17th 

and the first half of the 18th century amassed great wealth and acquired social status far beyond what 

they could aspire to have in the structure of economic relations in the traditional society.  

• But alongside, differences existed, too. While the European middle class was independent, the Indian 

middle class was under foreign rule. Initially, the middle class helped in the establishment of British 

power and promotion of European commerce and enterprise in India. It was only after the ‘Mutiny’ 

that it began to assume the political role of competitor for power with the British. With the passage of 

time, the competitor role adopted by an important section of the middle class came to dominate over 

that of a collaborator and this continued till the very end of the Raj. 

•  Ahmad and Reifeld conclude that from the beginning of the 20th century, the Indian middle class had 

come to pose a serious challenge to the continuance of the British power. It was instrumental in 

arousing national consciousness and giving a sense of unity as a nation to the people. 

• Sanjay Joshi, in his study of the making of the middle class in colonial India, attempted to explain why 

traditional sociological indicators of income and occupation cannot take us very far in understanding 

the category of middle class. Though the economic background of the middle class was important, the 

power and constitution of the middle class in India was based not on the economic power it wielded, 

which was minimal, but on the ability of its members to be cultural entrepreneurs. Being middle class 

was primarily a project of ‘self-fashioning’. Joshi articulated that the definition and power of the middle 

class, from its propagation of modern ways of life, heterogeneity was an attribute of the middle class. 

such an extent that it may be more appropriate to speak of the middle classes than of the middle class in 

India, stresses upon the heterogeneous nature of its social composition. The recent shifts in the 

economic policy in favour of privatisation, liberalisation and globalisation have generated a wide 

interest in the middle class, its size, composition and its social values.  

• Andre Beteille views middle class in India as part of a relatively new social formation based on religion, 

caste and kinship.  

• In his opinion, middle class values in India are difficult to characterise because they are still in the 

process of formation and have still not acquired a stable form. As such, they are marked by deep and 

pervasive antinomies meaning contradictions, oppositions and tensions inherent in a set of norms and 

values. 

• According to him, there is no single criterion for defining the middle class .Occupational functions and 

employment status are the two most significant criteria although education and income are also widely 

used. The new middle class, according to Beteille is not only defined by occupation but also by 

education. In India, the origins of the middle class derive not so much from an industrial revolution or a 

democratic revolution as from colonial rule. In the last 50 years, the middle class has grown steadily. 

• Commenting on the growing middle class, Gurcharan Das stated that although the middle class is 

composed of many occupations, commerce has always been at the center- as the businessman 

mediated between the landed upper classes and the labouring lower classes.  

• The 20th century witnessed an entrepreneurial surge in the last decade after 1991 and the expansion of 

the middle class in the last two decades after 1980. After growing at a rate of 3.5% a year from 1950 to 

1980, India’s economic growth rate increased to 5.6% in the decade of the 80s. It climbed further to 

6.3% in the decade of 1990s. In these 2 decades the middle class more than tripled. Between 1998- 

2000, $2.5 billion in venture capital funds have come to India (McKinsey’s studies have shown that there 

is a direct correlation between the availability of venture funds and the proliferation of business start-

ups). Writing about this middle class, Das argued that as a result of changing trends, a new kind of 

entrepreneur has emerged in India.  
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• As Gurcharan Das notes, although the reforms after 1991 have been slow, hesitant and incomplete, yet 

they have set in motion a process of profound change in Indian society. It is Joseph Schumpeter who 

coined the term ‘entrepreneur’. Contrary to earlier times, the new millionaires today are looked up to 

with pride and even reverence. For they are a new meritocracy — highly educated entrepreneur 

professionals who are creating value by innovating in the global knowledge economy. 

• The emergence of a sizeable middle class in the last decades is widely regarded with hope by the 

modernisers and fear by the traditionalists as the single most important development in the ongoing 

transformation of Indian society.  

• According to a survey by NCAER the middle class grew from 8% of the population in 1986 to 18% in 2000 

which is about 185 million. It appears that for many modern sociologists of India, the emergent middle 

class is a harbinger of modernity but the question of great relevance is how one defines modernity. Can 

one define the middle class as modern, based on material progress or is the middle class ethos to be 

analysed in a more deep rooted manner with regard to the basis of formation of social relations among 

people who constitute the middle class.  

•  The rapid expansion of a new middle class in India during the last decade of the 20th century and its 

increasing influence in many parts of the public sphere constitute one of the most important changes in 

India’s contemporary history. 

• Andre Beteille writes that the middle class is not only very large but also highly differentiated internally. 

 

3 (a) Analyze the issue of ‘Isolation-Integration-Autonomy’ of the tribal communities in India, beginning 

from the colonial period.                                                                                                                                                  25 

3. (b) Distinguish between the ‘book view’ and ‘field view’ of the Indian caste system.                                       25 

Answer format/References: 

• Distinction between Book view/Field view: M. N. Srinivas :   

Book view: Indological, Oriental account/Field view: Ethnographic view of caste as a system of 

stratification 

• Book    view :   

i) Varna  hierarchy    defines  ,  caste  as  a   system  of  stratification  

ii) Divine    origin    of    caste  system : Fixed   

iii) Superior   position  of   ‘’ Brahmins ‘’, in   caste   hierarchy  /   Untouchables   lowest: Fixed   position 

iv) Restrictions    on   ‘mobility’  ,  in  caste  system  

v) Status    and     customs   of  caste    system ,according   to   Brahmanas   and    Smritis 

vi) Caste    system  is  ‘Immmutable  and    Uncontestable’. 

vii) Normative     and  Prescriptive :  Ritual   dimension 

 

• Book view: G. S. Ghurye, Louis Dumont, Abe Dubbois, J. H. Hutton 

Field view: 

i) ‘Jati  model’    of   caste  system  

ii)  ‘Lived  reality’    of  people 

iii) Social  mobility:   Sanskritization  ,  ‘Dominant  caste’ 

iv)  ‘Localized    understanding’   of     caste  system  in   terms  of  everyday  interaction : Not  just      

relations  of  inter dependence  , co  operation  ,  but  also  conflict  and exploitative  relations 

(Internal  factions) 

v) Dynamics  of  caste  relations  :  Ritual  &   Secular 

vi) Fuzziness   in  hierarchy  

Field view: M. N. Srinivas,  F. G. Bailey,   Owen  Lynch,   Mckkim  Marriot  
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Limitations   of   Book   view :  

i) ‘Brahminical  interpretation’   of  caste   system 

ii) No  empirical    substantiation  ( Rigid  & Closed) 

iii) Positive    evaluation    of  Caste   system 

iv) ‘Partial  view ‘   of   reality. 

Limitations of   Field  view : 

i) Difficult    to   generalize  and  understand  caste  system,   in  an  all  India    framework 

ii) Difficult    to  understand   caste  system ,  by  studying  a ‘village’   or  ‘region’. 

 

4. (a) The social problem of ‘untouchability’ has been understood through different perspectives. Examine. 20 

Answer format/References: 

The perspectives on Untouchability  can be broadly classified   into the   following :    

• Racial Theories 

• Religious Theories 

• Functional Theories 

• Marxian Theories 

i) Racial theories:   

Untouchability is a racial issue .The touchables and the untouchables belong to two different races 

differentiated by colour. According to Risley, the touchables were “white” Aryans who invaded India and 

conquered the “black” race native to the subcontinent called the Dasas or Dasyus, enslaving them 

categorizing them ”untouchables” .  

This theory is considered by some other scholars as ‘pseudo-historica’. Dr. Ambedkar strongly rejected this 

idea and argued that there is no evidence in the Vedas of any invasion of India by the Aryan race .  

ii) Religious Theories :  

Jyotiba Phule contended that Shudras were the ‘sons of soul’,  while Brahmins were outsiders and usurped 

everything that belonged to them. In order to control and enslave the “natives”, the Aryans produced many 

spurious religious tracts and claimed to have received directly from the God as revelations.     

iii) Functional Theories :   

Caste system and consequently   untouchability,   is  seen  by  some as performing the function minimizing 

economic competition by determining occupation of various caste groups. They contend that the practices 

associated will get diluted and change as the societal values change. This view is strongly contended by the 

Marxist school of thought. 

iv) Marxist/Economic Theories :  

For many Marxists Untouchability it rooted in the mode of production. According  to them, “Varnas” as 

socio-economic categories. They see ‘chaturvarna division’ as a class division that had strong ‘ideological 

conditioning’, that was justified through religious and other means to keep the lower castes perpetually 

subjugated.  

Louis Dumont forwarding his ‘cultural particularistic model’, for caste says that purity and pollution are 

essential aspects of Hindu religion and untouchabililty is a direct fallout from the same .  Such an 
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interpretation of caste has been criticized by several scholars for reasserting the ‘ Brahminical view’,  of caste 

that perceives caste as a consensual system.  

Thus, we see that perspectives on Unouchability are many and often at mutually opposing propositions. 

Understanding all the different perspectives takes one closer to a better understanding of the social reality 

that   ‘untouchability’ is. 

 

4. (b) Discuss G. S. Ghurye’s conception of the Indian tribes.                                                                                       15 

Answer format/References: 

• G. S. Ghurye’s   work  on  the tribes deals  with the historical, administrative and social dimensions of 

Indian tribes.  

• ‘Hinduized’  after a  long   period of contact with Hindus. According  to  him  , it is futile to search for the 

separate   identity  of  the tribes, as they    are nothing but ‘backward’ caste Hindus’. Their backwardness 

was due to their imperfect integration into Hindu society. Ex. Santhals, Bhils, Gonds. 

• According  to   Ghurye, the   ‘grand historical process of merger’ between    communities has almost 

been completed. The tribes in India had slowly absorbed certain  ‘Hindu values and style of life’ through 

contact with the Hindu social groups. Under Hindu influence, the tribes gave up   liquor drinking, 

received education and improved their agriculture. The incorporation of Hindu values and norms into 

tribal life was a positive step ‘in the process of development.’ Hindu voluntary organizations, such as 

Ramakrishna Mission and Arya Samaj, played a constructive role for the ‘development of the tribes.’ 

Consequently, tribes, now, may be regarded as ‘backward Hindus’ 

• There has been fierce debate between G. S. Ghurye and Verrier Elwin, on the issue of tribes. According 

to Elwin, tribals should be allowed to live in ‘isolation’. According to Ghurye, tribals should be assimilated 

into Hindu castes. Ghurye also criticized Elwin’s opposition to ‘social reform movements’ among tribals. 

In is later works of north-eastern tribes, Ghurye documented ‘secessionist  trends’. According  to  him,  

unless these  were  held    in check, the    ‘political  unity’   of the country   would   be damaged. 

 

4. (c) Critically evaluate Louis Dumont’s understanding of the Indian caste system.                                              15 

Answer format: 

Louis Dumont in ‘Homo Hierarchicus: The caste system and its implications’ has given a well formulated 

theory on the caste system in India. In his seminal work, he argues that ‘values or ideologies ‘provide the 

basis of social organization of any society. According to him however, the ‘values or ideologies’ of traditional 

societies are fundamentally different from modern western societies, with the former emphasizing 

‘collectivism’ and ‘hierarchy’ and the latter ‘individualism’ and ‘equality’. 

According to Dumont, ‘collectivism and hierarchy’, are the organizing principles of the ‘caste system’ in 

India. This hierarchy which is a ‘religious ranking’ in terms of a dialectical relationship between the ‘pure’ 

and ‘impure’, becomes the basis of ‘separateness’, ‘distinction’ and division of labour’ between the 

different caste groups.  However the value of ‘hierarchy’ also integrates the Hindu society as the different 

caste groups are not just ‘hierarchically ranked’ but are also ‘mutually related’ through ‘a system of 

opposition’, as the pure is pure only in relation to the impure. 

Dumont argues that the ‘ritual hierarchy’ is a ‘pure hierarchy’, which exists independently of economic and 

political power. He is of the opinion that this aspect of ‘power’ operating within the framework of status–

hierarchy, is unlike the class–society, of modern societies. The ‘pure hierarchy’ stemming from ‘religious 

values’ makes the caste system ‘peculiar to Indian society.’ Though Dumont’s explanation of the Hindu caste 

system, in terms of ‘purity and pollution’ has become a part of common-sense sociology, yet his theory has 

been subject to criticisms on various grounds. 
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Critiques have argued that Dumont through his theory tried to develop an ‘ideal type’ of the Hindu caste 

system, which he applied pan-India. This was mainly because his sources were derived from classical Hind 

texts and he ignored large amount of empirical literature, which provide graphic details of how caste system 

functioned at the micro–level. According to Dipankar Gupta, Dumont constructed the facts in such a manner 

that he significantly marginalised the impact of empirical literature available to him. 

At the empirical level, there exists significant variations in the system of caste hierarchy from region to 

region. For ex, the Brahmins do not command much respect in north western region of India. According to 

Dipankar Gupta, the different Jati Puranas of different castes justify different hierarchies and the Brahmins 

are not always at the top. According to Joan Mencher, who conducted her field study among the lower 

castes in Tamil Nadu, found that from the point of view of people at the lowest scale, caste had functioned 

as a very ‘effective system of economic exploitation’. According to Mckim Marriot, the ‘ritual hierarchy ‘is 

indirectly influenced by political and economic and other non-ritual hierarchies of interaction. It therefore 

does not correspond with the lived reality of caste. 

According to Gerald Berreman, Dumont’s theory can be regarded as a Brahminical Perspective of caste, as it 

has been derived from Hindu texts produced by upper caste Brahmins. He argues that he conveys a view of 

caste which is ‘artificial, stereotypical and idealized’ as his views confirms closely to high-caste ideal of what 

the system of Hindu India ought to be like according to those who value it positively. His theory has 

therefore been criticised for being partial and biased. 

Dumont’s theory of caste stands on the premise that in the Indian society, the ‘ritual hierarchy’ functioned 

independently of the considerations of ‘political power and wealth’. This premise has been the most 

contentious.  Berreman argued that ‘power-status opposition’ is a ‘false dichotomy’ in the context of caste. 

In fact power and status are two sides of same coin. Similarly, Dipankar Gupta pointed out that ‘the rule of 

caste was obeyed when it was accompanied by the rule of the power’. 

Dumont’s theory is based on the assumption that while modern societies of the west were characterised by 

the ideas of individualism and egalitarianism, the traditional societies were characterised by conceptions   

of the ‘collective’ nature of man,   and   the primacy of social rather than individual goals and thus, hierarchy 

and inequality. He therefore projected traditional societies like   India as ‘closed and unchanging’ and the 

West as ‘open and progressive.’ It has  therefore  been  argued  that he works with a false dichotomy of 

traditional and modern societies. 

Dumont’s notion of traditional society is therefore such that it gave no recognition to individual choice. 

According to Berreman, people who comprised the system were depicted as ‘unfeeling, regimented, 

automatons’ ruled by inexorable social forces. Such a notion could easily be contradicted by empirical 

studies carried out by professionals. His theory therefore gave no agency to the individuals who practice it. 

According to critics the oppressive side of the caste system and various ‘oppositional movements’ against it 

had no place in Dumont’s depiction of the Indian society and in his theory of caste system. In modern as well 

as pre-modern India there were many ‘social mobilisations against Brahminical dominance’, which were 

not discussed by Dumont. From   Buddhism  to  Bhakti  to  Sikhism  to  neo –Buddhism  there  have  been  

strong   and  in  many  instances    successful    opposition  to  ‘caste  ideology. 

Though Dumont,   stated that his intention was to solely study the ‘underlying    structure of the system’   

and not the way it is practiced, he nevertheless aspired to make generalisations. The ‘ideological  emphasis’ 

of Dumont’s approach helps in the successful analysis of a stable social situation where there exists a 

consistent reciprocity between structure and culture, but it has it’s limitations in it’s application  in  the  

backdrop of rapid social change. 
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5. (a) The agrarian class structure in rural India reflects great ‘diversity’ in its ‘structure’ and ‘composition’. 

Analyze.                                                                                                                                                                               20 

5. (b) Discuss the ‘Industrial class structure’ in India.                                                                                                     15 

5. (c) Andre Beteille’s conception of the Indian caste system more approximates social reality. Evaluate.      15 

Answer format/References: 

• Andre   Beteille’s study of caste reflects his  commitment  to the ‘comparative method’ and his ‘natural 

distaste for utopian thinking’. Beteille   acknowledges  ,  the obduracy of caste but at the same time does 

not see it as a  ‘timeless and static’ phenomenon. Following  the  Weberian,   conceptualization of caste  

he argues  , that  caste  needs to  seen  as  a ‘constantly  changing social  reality’  and  opposes  the  

deterministic  view   given  by   Louis Dumont.  

• According  to   him  ,  caste no   longer retains    the same importance in Indian society as it used to once. 

Caste   and   the   way  it  manifests   itself  in the society is determined to a great extent by the context, 

class and power dynamics.  

• According  to  him  , the   ‘Bhraminical ideology’ is not as pervasive as it is made out to be. There are 

many other considerations besides caste, economic betterment through education being one of them. 

By denying caste a supreme position ,  he   however  ,  does    not   belittle  it s  importance. In particular,  

Beteille, is acutely aware of the role caste plays in  ‘Indian politics’. The  Brahmins of Sripuram village  

occupy a higher ritual position but on all secular matters the other dominant castes have a bigger say.  

Beteille notes that the ‘ horizon of endogamy’ is growing and castes that would have never intermarried 

in past are now doing so without much hesitation. 

• Andre   Beteille , accepts the westernization concept of M.N. Srinivas and   its impact on Sanskritization. 

According   to  him  ,  the  idea   of  dominant   caste  ,  can no longer be limited to the level of the village 

but has to be seen in supra-local context. He insists that dominance is not just a   matter of village 

politics but goes beyond it.  Therefore  ,  one  has  to  factor  the  role  of  ‘supra  local  political   parties’. 

• Beteille, refrains from attempts at ‘overgeneralizing’ the dynamics of caste. According to him, caste as 

just another ‘social reality’, though having a great role in Indian society. He categorically points out that 

attempts at understanding caste would be futile if divorced from other social realities like ‘class’ and 

‘power’. 

• There are a few critiques of Beteille’s theorization, especially from the  ‘sub-altern school of thought’ 

like Gail Omvedt, who argues   that Beteille in his quest to show the changing nature of caste has over 

emphasized on the dilution of caste aspect. According  to  her  ,  in many villages which are still very 

modern by their lifestyle and proximity to urban centers, it is very hard to find people marrying beyond 

their caste folds.  

 

Despite the criticism, it has been  observed that Beteille’s view comes closest to defining the nature of caste 

as an institution in India. No theory or model in Sociology can do an exact prediction or model a social reality 

perfectly. Andre Beteille’s  model does the same better than the other models. 
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